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THE WORLD 





By C. S. LEWIS 


= are many reasons why the modern Chris- 
tian and even the modern theologian may hesitate 
to give to the doctrine of Christ’s Second Coming 
that emphasis which was usually laid on it by our 
ancestors. Yet it seems to me impossible to retain 
in any recognizable form our belief in the divinity 
of Christ and the truth of the Christian revelation 
while abandoning, or even persistently neglecting, 
the promised, and threatened, return. “He shall 
come again to judge the quick and the dead,” says 
the Apostles’ Creed. “This same Jesus,” said the 
angels in Acts, “shall so come in like manner as 
ye have seen him go into heaven.” “Hereafter,” 
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said our Lord Himself (by those words inviting 
crucifixion) “shall ye see the Son of Man .. . com- 
ing in the clouds of heaven.” If this is not an 
integral part of the faith once given to the saints, 
I do not know what is. 

In the following pages I shall endeavor to deal 
with some of the thoughts that may deter modern 
men from a firm belief in, or a due attention to, 
the return or second coming of the Savior. I have 
no claim to speak as an expert in any of the studies 
involved, and merely put forward the reflections 
which have arisen in my own mind and have seemed 
to me (perhaps wrongly) to be helpful. They are 








all submitted to the correction of wiser heads. 

The grounds for modern embarrassment about 
this doctrine fall into two groups, which may be 
called the theoretical and the practical. I will deal 
with the theoretical first. 

Many are shy of this doctrine because they are 
reacting (in my opinion very properly reacting) 
against a school of thought which is associated with 
the great name of Dr. Albert Schweitzer. Accord- 
ing to that school, Christ’s teaching about His own 
return and the end of the world—what theologians 
call His “apocalyptic’—was the very essence of 
His message. All His other doctrines radiated from 
it; His moral teaching everywhere presupposed a 
speedy end of the world. If pressed to an extreme, 
this view, as I think Chesterton said, amounts to 
seeing in Christ little more than an earlier William 
Miller who created a local “scare.” I am not saying 
that Dr. Schweitzer pressed it to that conclusion: 
but it has seemed to some that his thought invites 
us in that direction. Hence, from fear of that ex- 
treme, arises a tendency to soft-pedal what Schweit- 
zer’s school has overemphasized. 

For my own part I hate and distrust reactions 
not only in religion but in everything. Luther surely 








spoke very good sense when he compared humanity 
to a drunkard who, after falling off his horse on 
the right, falls off it next time on the left. I am 
convinced that those who find in Christ’s apocalyp- 
tic the whole of His message are mistaken. But a 
thing does not vanish—it is not even discredited— 
because someone has spoken of it with exaggeration. 
It remains exactly where it was. The only difference 
is that if it has recently been exaggerated, we must 
now take special care not to overlook it; for that 
is the side on which the drunk man is now most 
likely to fall off. 

The very name “apocalyptic” assigns our Lord’s 


predictions of the second coming to a class. There 


are other specimens of it: the Apocalypse of 
Baruch, the Book of Enoch, or the Ascension of 
Isaiah. Christians are far from regarding such texts 
as Holy Scripture, and to most modern tastes the 
genre appears tedious and unedifying. Hence there 
arises a feeling that our Lord’s predictions, being 
“much the same sort of thing,” are discredited. 
The charge against them might be put either in a 
harsher or a gentler form. The harsher form would 
run, in the mouth of an atheist, something like this: 
“You see that, after all, your vaunted Jesus was 
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really the same sort of crank or charlatan as all the 
other writers of apocalyptic.” The gentler form, 
used more probably by a modernist, would be like 
this: “Every great man is partly of his own age 
and partly for all time. What matters in his work 
is always that which transcends his age, not that 
which he shared with a thousand forgotten contem- 
poraries. We value Shakespeare for the glory of his 
language and his knowledge of the human heart, 
which were his own; not for his belief in witches 
or the divine right of kings, or his failure to take a 
daily bath. So with Jesus. His belief in a speedy 
and catastrophic end to history belongs to Him not 
as a great teacher but as a first-century Palestinian 
peasant. It was one of His inevitable limitations, 
best forgotten. We must concentrate on what dis- 
tinguished Him from other first-century Palestinian 
peasants, on His moral and social teaching.” 

As an argument against the reality of the second 
coming this seems to me to beg the question at 
issue. When we propose to ignore in a great man’s 
teaching those doctrines which it has in common 
with the thought of his age, we seem to be assuming 
that the thought of his age was erroneous. When 
we select for serious consideration those doctrines 
which “transcend” the thought of his own age and 
are “for all time,” we are assuming that the thought 
of our age is correct: for of course by thoughts 
which transcend the great man’s age we really mean 
thoughts that agree with ours. Thus I value Shake- 
speare’s picture of the transformation in old Lear 
more than I value his views about the divine right 
of kings, because I agree with Shakespeare that a 
man can be purified by suffering like Lear, but do 
not believe that kings (or any other rulers) have 
divine right in the sense required. When the great 
man’s views do not seem to us erroneous we do not 
value them the less for having been shared with his 
contemporaries. Shakespeare’s disdain for teachery 
and Christ’s blessing on the poor were not alien to 
the outlook of their respective periods; but no one 
wishes to discredit them on that account. No one 
would reject Christ’s apocalyptic on the ground that 
apocalyptic was common in first-century Palestine 
unless he had already decided that the thought of 
first-century Palestine was in that respect mistaken. 
But to have so decided is surely to have begged the 
question; for the question is whether the expecta- 
tion of a catastrophic and divinely ordered end of 
the present universe is true or false. 

But there is worse to come. “Say what you like,” 
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we shall be told, “the apocalyptic beliefs of the 
first Christians have been proved to be false. It 
is clear from the New Testament that they all ex- 
pected the second coming in their own lifetime. 
And, worse still, they had a reason, and one which 
you will find very embarrassing. Their Master had 
told them so. He shared, and indeed created, their 
delusion. He said in so many words, ‘this genera- 
tion shall not pass till all these things be done.’ 
And He was wrong. He clearly knew no more about 
the end of the world than anyone else.” 

It is certainly the most embarrassing verse in 
the Bible. Yet how teasing also, that within four- 
teen words of it should come the statement, “But 
of that day and that hour knoweth no man, no, not 
the angels which are in heaven, neither the Son, 
but the Father.” 

The facts, then, are these: that Jesus professed 
Himself (in some sense) ignorant, and within a 
moment showed that He really was so.' To believe 
in the incarnation, to believe that He is God, makes 
it hard to understand how He could be ignorant; 
but also makes it certain that, if He said He could 
be ignorant, then ignorant He could really be. For 
a God who can be ignorant is less baffling than a 
God who falsely professes ignorance. The answer 
of theologians is that the God-Man was omniscient 
as God, and ignorant of the time of His return as 
Man. This, no doubt, is true, though it cannot be 
imagined. Nor indeed can the unconsciousness of 
Christ in sleep be imagined, nor the twilight of 
reason in His infancy; still less His merely organic 
life in His mother’s womb. But the physical sciences, 
no less than theology, propose for our belief much 
that cannot be imagined. 

A generation which has accepted the curvature 
of space need not boggle at the impossibility of 
imagining the consciousness of incarnate God. In 
that consciousness the temporal and the timeless 
were united. I think we can acquiesce in mystery at 
that point, provided we do not aggravate it by our 
tendency to picture the timeless life of God as, 
simply, another sort of time. We are committing 
that blunder whenever we ask how Christ could be 
at the same moment ignorant and omniscient, or 
how He could be the God who neither slumbers nor 
sleeps while He slept. The italicized words conceal 
an attempt to establish a temporal relation between 
His timeless life as God and the days, months, and 
years of His life as Man. And of course there is no 
such relation. The incarnation is not an episode in 
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the life of God; the Lamb is slain—and therefore 
presumably born, grown to maturity, and risen— 
from all eternity. The taking up into God’s nature 
of humanity, with all its ignorances and limitations, 
is not itself a temporal event, though the humanity 
which is so taken up was, like our own, a thing 
living and dying in time. And if limitation, and 
therefore ignorance, was thus taken up, we ought 
to expect that the ignorance should at some time be 
actually displayed. It would be difficult, and, to me, 
repellent, to suppose that Jesus never asked a 
genuine question, that is, a question to which He 
did not know the answer. That would make of 
His humanity something so unlike ours as scarcely 
to deserve the name. I find it easier to believe 
that when He said “Who touched me?” (Luke 
7:45) he really wanted to know. 

The difficulties which I have so far discussed are, 
to a certain extent, debating points. They tend 
rather to strengthen a disbelief already based on 
other grounds than to create disbelief by their own 
force. We are now coming to something much more 
important and often less fully conscious. The doc- 
trine of the second coming is deeply uncongenial to 
the whole evolutionary or developmental character 
of modern thought. We have been taught to think 
of the world as something that grows slowly to- 
wards perfection, something that “progresses” or 
“evolves.” Christian Apocalyptic offers us no such 
hope. It does not even foretell (which would be 
more tolerable to our habits of thought) a gradual 
decay. It foretells a sudden, violent end imposed 
from without; an extinguisher popped onto the 
candle, a brick flung at the gramophone, a curtain 
rung down on the play—‘Halt!” 

To this deep-seated objection I can only reply 
that, in my opinion, the modern conception of 
progress or evolution (as popularly imagined) is 
simply a myth, supported by no evidence whatever. 

I say “evolution, as popularly imagined.” I am 
not in the least concerned to refute Darwinism as 
a theorem in biology. There may be flaws in that 
theorem, but I have here nothing to do with them. 
What I want to point out is the illegitimate transi- 
tion from the Darwinian theorem in biology to the 
modern myth of evolutionism or developmentalism 
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or progress in general. 

Darwinism gives no support to the belief that 
natural selection, working upon chance variations, 
has a general tendency to produce improvement, 
The illusion that it has comes from confining our 
attention to a few species which have (by some 
possibly arbitrary standard of our own) changed 
for the better. In battle men save their lives some. 
times by retreating. So, in the battle for survival, 
species save themselves sometimes by increasing, 
sometimes by jettisoning, their powers. There is 
no general law of progress in biological history. 

And, even if there were, it would not follow— 
it is, indeed, manifestly not the case—that there 
is any law of progress in ethical, cultural and 
social history. No one looking at world history 
without some preconception in favor of progress 
could find in it a steady up gradient. The idea of 
the world slowly ripening to perfection is a myth, 
not a generalization from experience. And it is a 
myth which distracts us from our real duties and 
our real interest. It is our attempt to guess the 
plot of a drama in which we are the characters. 
But how can the characters in a play guess the plot? 
We are not the playwright, we are not the producer, 
we are not even the audience. We are on the stage. 
To play well the scenes in which we are “on” con- 
cerns us much more than to guess about the scenes 
that follow it. 

In King Lear (IlI:vi1) there is a man who is 
such a minor character that Shakespeare has not 
given him even a name; he is merely “First Serv- 
ant.” All the characters around him—Regan, Corn- 
wall and Edmund—have fine long-term plans. They 
think they know how the story is going to end, and 
they are quite wrong. The servant has no such 
delusions. He has no notion how the play is going 
to go. But he understands the present scene. He 
sees an abomination (the blinding of old Glov- 
cester) taking place. He will not stand it. His 
sword is out and pointed at his master’s breast in 
a moment: then Regan stabs him dead from be- 
hind. That is his whole part: eight lines all told. 
But if it were real life and not a play, that is the 
part it would be best to have acted. 


(Continued on page 22, column 1) 
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in At such a time as this, a time of national and 

ye world tension, fears and frustrations, no theme 

d. By LEITH SAMUEL could be more relevant than reconciliation. But 

he what we are inclined to overlook is that reconcili- 
ation must start at the highest level, a fact which 
requires us to face the terms of a higher govern- 
ment than that of a single nation, the government 

44 of God. Christian reconciliation does not start on 

oe the level of human relationships and work upward 

- 7 until at last man is right with God. It starts with 


man getting right with God, and works down to the 
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local and domestic level. “Works down” is the 
right expression, for it does work. 


“But,” someone may ask, “do we really need such 
reconciliation? If so, how may we find it? What 
are God’s terms for ending the dispute and dis- 
harmony between Himself and Man?” These are 
questions that demand a simple. straight-forward 
answer. 


“You know, I’ve never done anyone any harm in 
my life. I’ve always paid my debts and lived a clean 
life. I’ve never let my friends down. I stand as 
good a chance as the best. I haven’t been particu- 
larly religious myself, but it’s in the family, and 
I’ve got the best of it without any humbug or 
hypocrisy.” 

Of course, we have all heard people talking like 
this. We respect them for their decent living and 
particularly their hatred of cant and hypocrisy. 
But the strange thing is that the Christian message 
does not meet a man who reasons like this with 
assuring news. You may not like what I’m going to 
say, but I urge you not to be swayed by your 
emotions, your likes and dislikes. If such a man 
were able to prove that he is good enough for God, 
that if anyone is all right for the next world he is, 
he would tear the bottom out of the Christian mes- 
sage. 

To a man such as we are thinking of, the Chris- 
tian message has to come first of all as bad news— 
the bad news that man at his best apart from God 
is futile, missing the best possible life in this world 
and unfitted for the next by his very nature. 

Fifty years ago “the bad news about man” was 
laughed out of court. Something wrong with man? 
Flaws in human nature? Preposterous! Why, man 
was getting better every day. Time was all that was 
needed, and homo sapiens would, with the help of 
science, his all-powerful ally, turn his little shrink- 


ing world into a Utopia with plenty for everybody 
of everything desirable. 

But today it is widely recognized that there is 
something wrong with man, not just with his en- 
vironment, his conditions of employment, his wages, 
but something vitally wrong with man himself. Yet 
human pride seeks to blind us to the real truth 
about ourselves, and to prevent us from applying 
the discovery to ourselves personally. 


What is the basic trouble? Lust and immorality, 
jealousy, bickering and broken homes, cheating, 
lying and stealing, impure thoughts and foul deeds 
—all these seem to stem from pride and greed. So 
does the ugly scourge of war. 

But the Christian diagnosis goes behind pride 
and greed. These are primary symptoms, but they 
are not the disease. The disease itself is to be 
traced to man’s relationship with God. We were 
designed to be dependent on Him, but something 
has happened to our nature. We were meant to go 
His way, and instinctively we rebel at the very idea 
of His having a way, and want to go our own 
way. Why shouldn't we be free to shape our 
own destinies, “master of our fate, captain of our 
soul?” 

We were brought into existence to be under His 
authority, and on the one hand we resent the 
thought of His having such authority, while on the 
other we hold Him responsible for not exercising 
His authority to stop war, cancer, strikes, anarchy, 
domestic tragedies and innocent babies suffering. 
We pride ourselves on being logical, but when it 
comes to reasoning about God we don’t seem to 
mind how illogical we are so long as somehow God 
is to blame for permitting the world to be in such 
a mess. We admit that human leaders in different 
fields should share some of the blame, but we at 
least are blameless! It couldn't possibly be our 
fault. “Things have gone wrong,” we say, and as- 
sure ourselves that we are more sinned against than 
sinning. The fault must lie in our stars, not in 
ourselves. 

But the Christian message breaks into this il- 
logical self-assurance. It tells us of human sin, per- 
sonal responsibility and a Savior who is both God 
and Man. Sin is not just doing evil things. Sin is 
a relationship with God. The outcome of this wrong 
relationship is seen in ugly words and deeds. Sin 
is the root, sins are the fruit. When the Bible 
says, “In sin did my mother conceive me,” it 
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doesn’t mean that conception or bringing to birth 
is sinful, but that even in the embryonic life, long 
before the conscious knowledge of right and wrong, 
there is a root of self-centeredness, self-assertion, 
the assertion of another will prepared to defy the 
will of God. The heart of sin is claiming a right to 
go my own way, whether it is God’s way or not. 
But don’t we often find that the thrill of “I’m going 
to have my own way, and I don’t care for anybody 
else’s feelings” soon fades? We insist on our free- 
dom to do things we know in our bones to be 
wrong, utterly wrong, and all too often find that 
after that we have lost the freedom to stop doing 
them. 

Sometimes we feel keenly a sense of personal 
failure, and conscience stabs us so that there’s no 
mistaking that we have done the wrong or left 
undone the right. And in the case of many of us 
there’s much more right left undone than positive 
wrong done. But whether we feel our sinfulness or 
not, we are meant to know that above all else we 
need to get right with God. To be reconciled to 
somebody is to get right with him. 

How can we get right with God? How can we 
bridge the gulf between a holy God, who hates sin, 
and our sinning, failing selves? Turning over a 
new leaf won’t do. Some people’s efforts at self- 
reformation make us amazed at the power of human 
will—in most of us so weak—but they don’t bring 
about reconciliation with God. Even church-going, 
church-joining or church-working in _ themselves 
leave us on the wrong side of the gulf. 

But God has good news for us. Christ, His Son, 
is the source of reconciliation. “Be it known unto 
you,” declares Paul, “that through this Man is 
preached unto you the forgiveness (the full remis- 
sion, the taking away) of sins’—not merely the re- 
moval of the penalty but the removal of the sins— 
“and by Him all that believe are justified from all 
things,” cleared from all charges. Here we are at 
the heart of Christianity. Forgiveness . . . offered 
to everybody, because everybody needs it. 

But here’s the rub to our pride. This forgiveness, 
this justification or clearance from all charges 
God’s Law could bring against us, is at Somebody 
Else’s expense. It cost God the Father the gift of 
His Son that we sinners might be reconciled to Him. 
It cost the Son blood and toil and sweat and tears— 
anguish of soul and spirit far more than of body— 
it cost Him His very Life that we might be recon- 
ciled to God. It is man the creature who has broken 
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God’s laws, by lying and cheating and stealing time, 
money, things and—reputations. But most serious 
of all our law-breaking is our failure to love God 
with all our hearts and to love our neighbor as 
ourselves. We don’t care how His interests suffer 
so long as ours are looked after. 

But God has done something staggering. Instead 
of inflicting on man the judgment due to him, God 
the Son has become Man and suffered Himself the 
judgment due to man. The judgment God must de- 
mand in His holiness He has Himself suffered in 
amazing love and pity. 

It is not as Teacher that Christ the Son of God 
is the source of reconciliation, though His teach- 
ing is unsurpassed. It is not as Example, though 
His life is unmatched. It is as the Crucified, the 
Sacrifice for sin, that He is the source of recon- 
ciliation. “Behold the Lamb of God that taketh 
away the sin of the world.” The Lamb was slain. 
He shouldered the load of a world’s sin and guilt. 
He, the only innocent Man the world has ever 
known, once suffered, He the Just for us the unjust, 
that He might bring us to God. He, who had never 
forfeited by sin of any kind the right to live, died 
that we, who all deserve to die, might live through 
His death. 


There was no other good enough 
To pay the price of sin. 

He only could unlock the gate 
of heaven and let us in. 


We may not understand how it could all be, but 
we are meant to know these facts, and we may prove 
them to be utterly true. 

There are lots of things we don’t fully understand 
which we use and find to be the real answer to per- 
sonal needs, e.g., electricity, radio, telephone, medi- 
cines, surgery; our ignorance doesn’t make these 
things less effective, though our refusal to co-op- 
erate can make them worse than useless. So don’t 
worry if you don’t understand how His death can 
bring our forgiveness and reconciliation. Believe, 
and you shall see. Charles Wesley put it this way: 

See all your sins on Jesus laid, 
The Lamb of God was slain, 

He once His soul an offering made 
For every soul of man. 

“This Man,” the Perfect Man, the God-Man, who 
came down and took human flesh for us, is the 
Source of Reconciliation. He is the Way back to 


(Continued on page 24, column 2) 








Ds sneuiis of the times in which they live is the 
duty of God’s people. 
_ When our Lord was on earth in the days of His 
humiliation, the Jews neglected this duty. They had 
"eyes to see and minds with which to evaluate what 
they saw, but they failed to use them. There was 
‘Christ, the Incarnate God, in their midst. He was 
Fopenly working mighty miracles. He was publicly 
proclaiming tremendous truths about God, about 
-man, about Himself. Ancient, specific prophecies 
‘from the Old Covenant were being fulfilled. Daniel, 
Sthe prophet, had even predicted the interval of 
Fyears up to this significant hour in human history.’ 
But the sad fact was that that pitiable generation of 
Jewish people, by and large, failed to discern the 
‘signs of the times. 

So Christ denounced them. “Ye hypocrites, ye 
"ean discern the face of the sky and of the earth; 
ibut how is it that ye do not discern (i.e., do not 
-interpret) the present times?” With these sharp 
words He showed that it is sheer hypocrisy to fail 
"to discern the times in which one lives and God at 
‘work in those times. It is to live in a mental rut, 
4o dwell in an unreal world of one’s own imagining, 
‘fo deceive oneself by one’s own prejudices, to avoid 
slooking facts in the face—in short, it is to give 
‘Way to unbelief, feeling that what is real is one’s 
‘own thought and dream pattern, deliberately avoid- 
ing looking at “things as they are.” Such an at- 
Htitude grieves God. 

} Our problem is to ascertain what the mission 
® field of today is really like. When Christians pon- 
eder such a problem as this, God is greatly pleased. 
'It is as though we were coming to God and saying: 
'“Father, we don’t want to be blind . . . deaf ... 
Ninsensible to all that Thou art doing in the earth 
‘today. We don’t want to be indifferent to or ig- 
PPorant of all that Thou art doing in the Church 
‘today. We want to know what is happening. We 
want to be able to. interpret correctly these things 
-in the context of our own hearts and lives as we 


consider service for Thee, “serving our own gener- 
ation according to the will of God.” It is as though 
we were saying to Him, “Father, we don’t want to 
be deceived, unaware of all that Satan, Thine ad- 
versary, is doing in the world, and in the Church 
today. Give us insight into our day, we pray.” 

And God answers our prayer. 

Such a world as He brings to our attention! Oh, 
the lostness of its lost! At least 110,000 souls a 
day are slipping into a Christless eternity, without 
hope and without God. 

What is the world mission field really like? What 
are its dominant characteristics? What are its 
present trends, its significant trends? What is our 
God’s “Overall Strategic Concept” as He broods 
over the mounting darkness, the chaos, and even 
the light of the contemporary missionary scene? 

We cannot adequately comprehend the present 
missionary situation without first examining brief- 
ly the political and sociological conditions of to- 
day’s world. At this point we must carry out 
Bishop Ryle’s great dictum: “Do not be absorbed 
in politics, but mark political events.” This is 
Scripturally defensible. But what are the significant 
things that we should mark and ponder? 

Sociologists, historians and others qualified to 
speak say that the world today is undergoing one 
of those periodic upheavals which are associated 
with a major change in civilization. Human history 
has seen many of these upheavals in the past. But 
there are startling differences in the crisis of today. 
Present technological development has greatly ac- 
celerated the rate of change. Moreover, it is world- 
wide in scope. Previously, a Roman Empire could 
collapse in Europe but a Chinese civilization in the 
Orient would continue on without being affected 
in the least. But in the present “one world,” no 
nation lives unto itself. Lives and fortunes are 
intimately interrelated. 

This present upheaval is characterized by wars 
and revolutions. Ponder the wars that have been 
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waged on the earth since those quiet summer days 
of 1914. One is appalled at their number, their 
extent, their frightful human and material cost, and 
the tragedies that have followed in their wake. 
Truly, the past four decades might well be desig- 
nated “The Forty Years War.” And the end is not 
in sight, as we all are fully aware. Ponder the 
revolutions that have toppled governments and es- 
tablished new social structures during this same 
period. One is impressed with their number, their 
extent and the changes they have wrought. Today’s 
world is in ferment. 


DECLINE OF THE WHITE MAN 

And to what is all this world-wide strife leading ? 
One dominant result is becoming increasingly ap- 
parent. The two disastrous world wars waged main- 
ly among the Caucasian nations of the Western 
world have decreased the resiliency that these 
nations once had as well as their moral stature to 
continue leading the world. Hence the center of 
political power and influence is shifting from the 
Western World toward the Eastern (non-Christian) 
World. The day of the white man’s political and 
cultural dominance is ending and the day of the 
other races is dawning. 

Consider the new nations that have emerged since 
the end of World War 11. One does not any longer 
speak of the Philippine Islands. Today it is the 
Republic of the Philippines. And where is that vast 
island empire once termed the Netherland East 
Indies? It is gone and the Republic of Indonesia 
has taken its place, maintaining the most nominal 
ties with the Netherlands. Burma is now completely 
out of the Commonwealth orbit. India and Pakistan 
are now free and independent with only the most 
tenuous connections with the Commonwealth. Even 
tiny Ceylon is a self governing Dominion. And 
what of French Indo-China, once France’s most 
glorious colony? This very year saw the triumph 
of the Communist Viet Minh in North Viet Nam. 
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The French in great humiliation had to sue for 
peace, having lost the will to fight longer. And the 
end is not yet in sight, for the communists are 
infiltrating Laos and South Viet Nam, speaking 
boastfully of Viet Minh resistance movements which 
are already operating within these countries, to 
which the French wearily and stubbornly reply: 
“But they are only shadow governments.” But this 
only brings forth the communist taunt: “You say 
they are shadow governments. That is what you 
once said of our Viet Minh in North Viet Nam. 
And look at us now!” 

The British have been expelled from Egypt. They 
have evacuated the Suez Canal Zone—something 
that, less than a decade ago, they said they would 
never do. The status quo of the Anglo-Egyptian 
Sudan is being challenged, and the position there 
is becoming jeopardized. And what shall one say 
of the rest of Africa? Some claim the Mau Mau 
tension in Kenya is subsiding; others say it is grow- 
ing. Certainly, the communists will never let it die! 
And what of French Morocco and the other trouble- 
some areas of Africa? All one can say is that 
Colonial Africa, from Cape to Cairo, is becoming 
restless. It is not escaping the upheavals of our 
time: the upheavals that are dislodging the white 
man from his dominant nineteenth century place of 
political and cultural influence in the world. 

The Western World is in political decline. And 
this means that the communist whispering campaign 
throughout the Asiatic and colonial world that 
“Christianity is a white-man’s religion” is having 
the damaging effect of identifying the message of 
God’s Eternal Truth with politically “has-been” 
people. In the nineteenth and first half of the 
twentieth centuries, it was the politically dominant 
who were evangelizing the politically subservient. 
But not so now. As a result, the whole tone of 
missionary work is changing. It is becoming in- 
creasingly difficult to do this work on the old basis. 
Missionaries are beginning to find this out the 
hard way. 

POPULATION INCREASE 

This political and cultural shift is accompanied 
by a population increase of the non-white races, 
unprecedented in human history. For example, take 
an Asiatic nation such as India. If the rate of 
population increase in India continues at the level 
maintained from 1921 to 1941, its population will 
double in the next 57 years. India’s population 
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will then be 800 million people! But even more 
striking is the “population explosion” (as TIME 
calls it) of the Latin peoples of Central and South 
America. There the rate of increase is literally 
double the increase of the average of the rest of 
the world. In 46 more years the population of 
Latin America is expected to reach a staggering 
550 million.? The United Nations figures for the 
estimated total population of the world by 1980 
range from 3.3 to 4 billion. 

RACIAL TENSIONS 

As world population increases, tensions between 
the various races and peoples increase. This is 
caused by hunger for land: hunger for the food that 
the land can provide. A great majority of the 
people of the world has always been hungry and 
undernourished. Hence, with population increase 
comes increasing land-hunger and increasing strife, 
which result in widespread racial tension and racial 
persecution. 

How many Jews died in the concentration camps 
and gas chambers of the Nazis? Some say, “At 
least 5 million.” When, in human history, has there 
been a racial persecution equal to this? To take 
God’s ancient people, the Jews, and treat them as 
mere “statistics” to be eliminated, solely for a 
bigoted racial reason—this is inconceivable. But 
it is true. /t happened in our day. 

Or consider the Union of South Africa. How 
horrible that an ordained Protestant minister, 
Daniel Malan, should have been the one to create a 
political system with the basic premise that the 
color of a person’s skin is evidence that God has 
created him congenitally superior or inferior. By 
this, five-sixths of the people of South Africa are 
automatically condemned to a second-rate existence. 
And yet his successor, Johannes Strydom, is re- 
garded as far more intolerant than even Malan. 
Strydom is an ardent admirer of Adolf Hitler—in 
fact, he is regarded as having both his racist 
principles and some of his demagogic frenzy. And 
he is determined to break with the British Common- 
wealth and drive the principle of segregation to 
the nth degree.* 

But even here in America racial tensions exist. 
We Americans find it hard to realize that two-thirds 
of the world are colored, that Caucasians are a 
distinct minority in the world, and that white 
Americans are despised overseas because of our 
own treatment of the negroes. 

We must realize that the colored peoples of the 
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world are determined to be treated as equals. They 
naturally desire to achieve equality through peace- 
ful means. But if equality is denied them, they will 
seek it violently. They are determined to be equal. 

Recently an American Christian woman, a colored 
singer, made a trip around the world, in order to 
visit missionary activities. What do you think were 
the two questions most frequently asked her in 
Africa? They are not the questions asked of white 
Americans when they visit African Christians. They 
reveal what thoughts are uppermost in the hearts of 
many of our African brothers and sisters in Christ. 
Here they are: “Do whites and blacks go to church 
together in America?” “Why don’t they send out 
American negroes to be our missionaries ?””* 

Tragic, isn’t it? We plead for young people 
(white, of course!) to go to Africa, and overlook 
the 15-17 per cent of our own population that is 
colored. Have you wondered why we do this? Can 
it be that we feel that American colored people are 
not so capable as we are? That the Holy Spirit 
can work through a white person far more effec- 
tively than He can through a colored person? Is 
this the way we reason? 

Is it because of this same irrational, unBiblical 
reasoning that we turn down American Chinese 
young people who apply to our evangelical mission- 
ary societies to serve among the Chinese people 
overseas? In my classes I am in touch with keen 
American Christians who are Chinese and Japanese 
by race. Some of them have had the humiliating 
experience of being turned down by missionary 
societies because of their racial origins. Thank 
God, this picture is not totally dark. There are 
societies that are becoming increasingly willing to 
have these young people share with them in the 


work of the Lord. 
NATIONALISTIC MOVEMENTS 
The political upheavals and racial tensions of 


today are reflected in the numerous and diverse 
nationalistic movements that have sprung up in re- 
cent years. The very presence of nationalism in its 
variegated forms throughout the earth is indicative 
of the fact that the world’s drift is toward political 
unity under some form of world government. At 
first this seems contradictory, for nationalism is the 
deadly opponent of internationalism. But the na- 
tionalistic movements of our day are generally 
defensive in nature, not imperialistic. These nation- 
alistic movements represent the desire of peoples, 
long subjugated but now becoming free, to have 





their own separate existence. In this sense they 
represent “progress,” for the once-subjugated are 
now free to create their own particular cultural 
communities. 

But in a larger sense, nationalistic movements 
represent the final struggles of these distinct cul- 
tures and races to maintain their separateness and 
distinctiveness in a world that is moving toward 
cultural unity and the anonymity of “modern mass 
society.” They arise out of the insecurity and frus- 
tration felt by minority groups desiring to survive 
in a world torn by the conflicting interests of mas- 
sive power blocs. They almost always utilize the 
old religions to strengthen their own cultural unity. 
They seek to meet—though for a season only, and 
very imperfectly at that—the fundamental hunger- 
ings of people for purpose, for recognition and for 
security. These hungerings become very insistent at 
a time of upheaval in the transition period between 
the decline and fall of the old civilization and the 
emergence of the new. Hence, these nationalistic 
movements have a tendency to delay the world- 
wide drift toward totalitarian world government— 
though only temporarily. 

Consider Japan. It was State Shinto—the ancient 
religious culture of the Japanese people wedded to 
a government which had expansionist aims—that 
drove the Japanese to war and finally to national 
suicide. After their total defeat of 1945 many said 
that Shinto had had its day and was forever rele- 
gated to the limbo of outworn ideologies. But now 
that the Occupation is over and Japan is once again 
able to chart its own political future, the totally 
unexpected is happening. Shinto is reviving. And 
why? The very fear of being crushed between the 
opposing forces of the communist world and the 
West is driving the Japanese to seek to carve out a 
meaningful existence for themselves through bask- 
ing in the glories of their own culture. Therefore 
they are reviving their old Shinto Shrine worship. 
At the great Shrine of Ise, which represents the 
symbolic center of about one-third of all Japanese 
families, the crowds are steadily mounting. In 1951 
an average of 7,044 visited the shrine daily. In 
1952 the number had increased to 8,370 per day.® 
During this present year it is estimated that at least 
10,000 daily came to do obeisance. Far more are 
visiting the shrines of Japan today than before 
World War u. 

Consider the significance of the nationalistic 
movement in Burma today. With its revived Budd- 


hism and a subtle propaganda line that tells the 
people that only Buddhists are loyal, patriotic Bur- 
mese, it is bringing strictures on the churches by 
insinuating that Christians are not patriotic Bur. 
mese. 

Then there is India, at long last free. But it has 
an uncertain political future. The strong Hindus in 
the Congress Party want to triumph over their fears 
by establishing a Hindu Theocracy, and strip all 
political power from the non-Hindu peoples within 
India. One must never lose sight of the fact that it 
was a fanatical nationalist who assassinated the 
moderate Gandhi—not a communist. 

The pattern is the same in Indonesia and in Pak- 
istan where strong rightist groups desire to estab- 
lish Moslem theocracies, to the suppression of all 
non-Moslems. And so throughout the world, whether 
one thinks of the Afrikans White-Supremacy move- 
ment in South Africa or the moderate state led by 
Nkrumah on the Gold Coast. 

Nationalism is like a religion. It is the religion 
of the insecure, of the uncertain, of the minority 
groups that desire to weather the awful world-wide 
storm ahead. It thrives on criticism and on the 
hatred of all other cultures. In its final deteriorated 
form it demands that its people worship the State. 
But in the end nationalism too will be swept away, 
totally and utterly. 


THIS IS THE AGE OF MARXISM 
Nationalism is at best but a stop-gap attempt to 


solve economic problems and to provide, at the same 
time, a meaningful philosophy of life for the mem- 
bers of its cultural unit. Many are aware of this. 
Consider those who live in countries where the cry 
is for the establishment of an Islamic theocracy. 
They know the poor record Islam has had down 
through the centuries. They know of the shocking 
social injustices that have throttled the life of mil- 
lions for centuries—all because of Islam. And what 
of the many intelligent Indians who are aware that 
a revived Hindu theocracy will never be able to 
cope with the awful social injustices that have 
arisen out of that monstrous evil, the caste system. 
Orthodox Hinduism cannot be separated from or- 
thodox caste principles. And what of Buddhism? 
Many in Buddhist lands are certain that Buddhism, 
however revived, cannot keep step with the modern 
world and its crucial problems. 

Many in these lands know that nationalism is but 
a highly-charged emotionalism that will utterly fail. 
In desperation they are turning to a new solution, 
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to the call of Karl Marx, to the religion of com- 
munism with its attractive promises of class-less 
society, with the exploitation of man by man for- 
ever ended. Vigorous communist slogans seem so 
much more appealing than the weak cries of nation- 
alism or the even. weaker cries of the already dis- 
credited West with its “scientific humanism,” or 
self-centered talk about “things” and “liberty.” 

Communism makes a terrific appeal to the disen- 
chanted of earth. Its stirring appeals are heady 
wine to many. “Arise, ye prisoners of starvation” 
it sings. And many peoples listen; peoples in the 
midst of their misery, their poverty, their disease, 
their want—tragic circumstances that their parents 
and grandparents experienced before them. They 
know that the white man has solved in large meas- 
ure these problems of poverty and sickness. They 
also know that as long as the white man ruled over 
them they remained not only inferiors, but also 
poor, hungry and diseased. But now they hear of 
the Soviet Union, hear the glowing story of its re- 
generation. Less than four decades ago that vast 
nation was characterized by poverty, disease and 
backwardness. But within one generation it has 
become the second most powerful nation in the 
world. Moreover, it is now inviting the hungry, 
poor, disillusioned peoples of earth to join in its 
vast crusade for world revolution. “In the next few 
years,” it cries, “we will save you from imperialism, 
from colonialism, from exploitation, from poverty. 
Come, follow us! Workers of the world unite; you 
have nothing to lose but your chains.” 

And those who are dissatisfied with the status 
quo, who are bitterly aware of the inequalities of 
the past, who feel that there is no alternate hope, 
rise up and follow the movement of the red flag. 
“Why did you vote communist in the recent elec- 
tions?” a man in Central India was asked several 
weeks ago. “I'll tell you why,” he replied, “when 
we were still under British rule, our Congress Party 
leaders sacrificed and suffered and denied them- 
selves that India might be free. I admired them 
then. But now the Congress Party officials are 
squabbling among themselves. Moreover there is 
bribery everywhere. I voted communist because I 
was fed up with the corruption of the local officials 
of the Congress Party.” One recalls a recent state- 
ment by Dr. Ambedkar, recognized spokesman for 
the 80 million untouchables of India. His words 
are significant when one realizes that nine-tenths of 
all Christians are from this untouchable class. He 
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said, “Our only hope is that we go communist.”? 

In South India, two large states have thrown out 
the Congress Party majority and established coali- 
tion governments in which the communists have the 
political upper hand. One of these is Andhra, and 
the other, Travancore-Cochin has been described as 
“India’s most Christian State.” In India, is the 
drift toward communism? Many fear it is. Of 
course, the communists ceaselessly are laboring to 
this end. Did not Lenin say: “The road from 
Moscow to Paris goes through Peking, Shanghai 
and Calcutta”? 

This is the age of Marxism and its great Crusade. 
Within four decades the communists have gained 
control of one-third the world’s population. Never 
has this world been confronted with such a baffling 
problem: a program for world “evangelization” 
skillfully integrated to a ruthless center of terrific 
imperialistic power, the Soviet Union. But what 
makes it of special significance and relevance to us 
is its militantly atheistic heart. “Communism abol- 
ishes eternal truths, it abolishes all religion and 
all morality.” So wrote Marx in 1848, and his 
followers have ever sought to follow him with 
strictest literalism. Wherever the communists have 
gone their evangelistic zeal has out-distanced that of 
the Christians. Wherever the communists have gone 
the Church has eventually suffered. 

Several years ago a missionary wrote the follow- 
ing words from North China: 

“TI used to wonder at the disciples who ‘straight- 
way left their nets’ and went with Jesus, but now 
I see it acted out by hundreds and hundreds of 
college and middle school students and unschooled 
young people. They suddenly leave, not on invita- 
tion of high hopes but grim promises of a life of 
sweat and sacrifice, taking nothing with them but 
the clothes they wear. After a few months of indoc- 
trination, off they go southward to help liberate the 

(Continued on page 29, column 1) 
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A wagon formerly used as a Denver 
hearse (circa 1890) has been converted 
to carry Bear Trap Ranchers to some- 
thing much more lively: wranglers’ 
breakfasts. Plan now to attend an IVCF 
camp this summer. 





Students return from Cedar Campus 
Point. (More photographs on page 32). 


. was Friday afternoon, just three according to 
the clock on the wall of the United States Post Office 
in Cedarville, Michigan-—a small building with an 
overload of summer business. In the winter four 
cars on the main street of town were heavy traffic, 
but summer brought tourists from all over the 
States to enjoy the lovely resort area of Les 
Cheneaux Islands. In about an hour or so this now 
quiet town would be buzzing with activity as tour- 
ists and town folks came in for the evening mail. 

In a station wagon in front of the post office, 
eight university students were praying that God 
would use them that afternoon as they worked in 
this town—the first day in their new “mission 
field.” Their plans had been prayerfully made dur- 
ing the week. How could they best reach this town 
to tell the people of Christ in the time they had? 
In one month they could only hope to scratch the 
surface, but there was a lot of it unscratched. 

This afternoon the team was going visiting—door 
to door, two by two. Were they experienced at this 
sort of thing? Well, about as experienced as the 
average student is at sword-swallowing! Most of 
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them had never done anything like it before, and 
if it were not for the concern God had given them 
for this town, they probably wouldn’t be doing it 
now. 

“Trusting God” was no vague phrase to these 
students. They were depending wholly on His grace 
and wisdom to get them through the afternoon and 
to give them opportunities as they talked with 
people. 

After a brief round of prayer the students spilled 
out of the station wagon and spread out to various 
parts of town. The students introduced themselves 
at the various homes around town and invited the 
families to an open air meeting to be held in front 
of the Union Church. But even more important 
were the occasional natural openings in the con- 
versation to speak of Jesus Christ. 

At nine-thirty that night the team of eight met 
again to ride back to camp. The ride back was 
taken up with excited details of the visitation work. 
There were some disappointments, there were some 
mistakes. But God had also given entrance into the 
homes and hearts of some of the people as they 
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spoke of Jesus Christ. 

Tomorrow, the next day, the next week, and the 
rest of the month the students would be going back 
to the same field. They would have to face their 
mistakes, their embarrassments—that is what made 
the training so practical. This team had learned 
more in one day than could ever be taught in a 
classroom. Now they could re-think their plans. 
The students were beginning to learn how to pray, 
and how to arrive at decisions. 

Driving into the dark trail leading through the 
woods to the cabins, eight very thankful students 
sang with new understanding: “To Go be the glory, 
great things He hath done!” 

This is but one scene of the Missionary Training 
Camp (MTC) program held at Cedar Campus, near 
Cedarville (Mich.) last summer. Some fifty stu- 
dents concerned about God’s command to evangelize 
the world were at MTC to learn something of prac- 
tical missions and mission principles. 

Students worked together in teams of seven or 
eight members and each team was assigned a special 
“mission field.” Cedarville was only one of eight 
areas in the evangelistic outreach of mTc. This 
work was done on the week-end in co-operation with 
the local church. The churches wanted—and need- 
ed—the students’ help. The rest of the week was 
spent in training at Cedar Campus. 

Areas assigned to the students were different in 
character—some were resort, others farming or 
more urban centers. One team was able to witness 
in an Indian reservation where there is no evan- 
gelical testimony. The teams arranged open air 
meetings, children’s meetings, baseball games, and 
did house-to-house visitation. 

The students did most of their own planning and 
learned in a vital way the necessity for team work. 
They began to see this as a major problem in any 
field of service. Coming to a decision wasn’t always 
easy when opinions differed. But perhaps the best 
thing learned by all the teams, according to their 
own word in retrospect, was the joy of discovering 
the meaning of “in honor preferring one another.” 

MTC is a new specialized Inter-Varsity camp pro- 
gram, planned to meet the needs of students con- 
sidering the foreign mission field, although not 
necessarily committed to a mission board. A real 
attempt was made to give the student a clear under- 
standing of what is involved in missionary service, 
plus time to wait upon God. 

Each morning in camp, Mr. Arthur Glasser lec- 
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tured and led discussions on subjects such as 
Christ’s training of His disciples, Evangelism, Fol- 
low-up, Mission Principles and Communism. Such 
practical and informative discussions were linked 
with the student’s own mission work on the week- 
ends. The students learned principles and then 
went out to put them into practice. 


Since missionaries are often located where fellow- 
ship with other believers is not possible, and must 
feed on the Word of God, Bible study was an 
important part of camp training. Time was pro- 
vided in the program for personal Bible study, 
group Bible study and reading of mission books 
and biographies. 

In the evenings missionaries from all over the 
world spoke to the students giving the present pic- 
ture of the unevangelized world. A number of in- 
ternational students attended the camp and Ameri- 
can students learned much in their fellowship with 
these friends. 

The camp program was training in disciplined 
living. “G.M.T.” was the camp slogan (good mis- 
sionary training). Teamwork brought a spirit of 
prayer and harmony to the camp so that whether 
washing dishes, chopping down trees, hanging a 
new dinner bell, or visiting door to door, the stu- 
dents discovered the real joy of fellowship with the 
Lord Jesus and with each other. 


Cedar Campus, the location of the MTc again for 
the second year, is on the shore of beautifiul Lake 
Huron in the wild, wooded country of Upper Michi- 
gan. Nearly 800 acres of land are part of the camp 
surroundings and eight miles of rugged shoreline 
make this site especially attractive. There are deer, 
porcupine and rabbits roaming the woods. Forty- 
five varieties of birds were “sighted on this site.” 
Waters have fish and beaver. Life in general is 
rugged and healthy. Cedar Campus is located six 
miles east of Cedarville, Michigan. 

MTC will be held this year from July 29 to August 
26 at Cedar Campus. Mr. David Adeney will direct 
the camp program. If you are interested in attend- 
ing, write to MTc, 1444 N. Astor, Chicago 10, IIl. 
for more information. END 
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STRESS 


A CHIEF concern of modern medicine is the in- 
tense search for effective drugs and counter- 
measures with which to combat the constantly 
mounting incidence of the so-called “functional 
illnesses.” 

(A functional disorder is a disease in which the 
symptoms cannot be referred or traced to any 
organic injury or change of structure. Functional 
disorders are opposed to organic illnesses, in which 
the symptoms can readily be traced to organic or 
tissue injuries or lesions. ) 

To show the wide prevalence of functional com- 
plaints of all types, Dr. Leo Rangell, writing in the 
January-February 1953 issue of Psychosomatic 
Medicine, says: “It has become quite generally ac- 
cepted, particularly in recent years, that a large 
percentage—variously estimated at 50, 60 or 70 per 
cent—of all complaints brought to physicians by 
the general medical patient population is non- 
organic in origin and is either wholly or in large 
part of psychogenic origin.” 

Therefore any discussion of functional illnesses 
is not concerned with a rare or minor type of com- 
plaint, but with a major portion of all symptoms 
from which patients suffer. We are dealing with a 


Growing emphasis upon stress as a prime causative factor 


in functional disease makes the Christian message increasingly 


meaningful in modern medicine, according to Cedric Larson 





category of disease, however, of which all too little 
is known. 

Some modern authorities and researchists in this 
field have gone so far as to suggest the general 
hypothesis that all disease possibly may be trace- 
able to stress, which in turn produces chemical 
imbalance of some important members of the en- 
docrine glandular system. This theory is the central 
theme of at least two recent articles in general 
magazines: “Stress—The Cause of All Disease?” 
by J. D. Ratcliff (Reapers Dicest, January, 1955) ; 
and a consideration of “Stress” in the January 31, 
1955 TIME medicine section. (From the latter: 
“Doctors have long recognized the medical fact be- 
hind the saying that ‘People make themselves ill 
through strain or worry.’ ”) 

When the most important and up-to-date research 
trends in medicine probe into previously uncharted 
areas of medicine termed “stress” and “functional 
disorders”-for want of better terminology, many 
passages in the Bible which warn us of worry, 
anxiety and fear take on a totally new meaning. As 
Jesus Christ so often pointed out, stress and anxiety 
have no place in the Christian life. By eradicating 
these evil tendencies, we erase at once the source 
of a host of physical and mental ailments which 
afflict mankind. 

Neurotics are often troubled by a tendency to 
live in the past. In every neurotic’s life, some- 
where along the line in his emotional development. 
a basic problem or conflict has been left unresolved. 
Usually it can be linked up with failure to face 
responsibility, and the neurotic individual tries for 
the remainder of his life to avoid it. 

How different is the Christian method of solving 
such problems which afflict every life! God’s plan 
is for the Christian to find what the Bible has to 
say on the particular matter, and, combining this 
light with specific prayer on the subject, to seek 
an acceptable solution. 

Confronted with the army of those who suffer 
from functional complaints, even our most pro- 
gressive and expert physicians today realize the 
need for spiritual and other help which the medical 
profession is not able to render. 

An illuminating article on this subject was pub- 
lished in The Journal of the American Medical 
Association (October 9, 1954) by Dr. Robert J. 
Needles: “Functional Illness—Medical Enigma.” 

Dr. Needles points out that even in an age of the 
“miracle drugs” such as the sulfonamides, antibio- 


tics and capsuled vitamins for almost any com- 
plaint, an ever increasing segment of the population 
seems to suffer from functional illnesses. He com- 
ments: “Lasting relief of functional illness will 
hardly come from materia medica. Medication does 
little to solve, in any permanent fashion, the prob- 
lem of lonely or frustrated men or women with 
chronic fatigue or misbehaving viscera.” 

Dr. Needles points out that “the treatment of 
common disorders of the gastro-intestinal, cardio- 
respiratory, and other organ-systems is fairly well 
in hand... Functional disease, however, continues 
to cause endless trouble. No one can clearly out- 
line the field of nervous symptoms. There is no 
well-recognized pattern of onset or disappearance.” 

In Dr. Needles’ opinion, the problem resolves 
itself into one of best caring for symptoms and 
relieving complaints of distress when no direct act 
and no direct-acting therapeutic agents will do the 
job. “The significance of the difficulty however, 
transcends the simple failure to cure diseases that, 
while they seldom kill, frequently cripple the nerv- 
ous stability that is necessary for sustained work.” 

In terms of human happiness, the writer ques- 
tions, “How many homes are disrupted, how many 
marriages are destroyed, and how many children’s 
lives are tarnished by the presence in the family of 
one person who is forever ill and forever running 
to the physician?” 

In discussing causative elements, Dr. Needles 
warns that “The probability that functional disease 
is not primarily the result of a warped childhood 
should be recognized. It is more commonly the pro- 
tective veneer that has been applied to mask the 
soul-searing effect of loneliness, disillusionment, 
marital infidelity, economic hardship, or any of the 
many other causes of a lost feeling of community” 
(here meaning the satisfactory identification with 
or belonging to a social group of individuals). 

Here are indeed various kinds of conditions 
which are the source of many different complaints 
—conditions which most doctors will readily admit 
they are powerless to treat successfully. The only 
true comfort comes from a knowledge of sins for- 
given, and in helping others who stand in need of 
it (see If Cor. 1:3, 4). Getting our minds off our- 
selves, first upon God, and then toward others, is a 
formula hard to beat in combatting functional ail- 
ments. 

Another great characteristic of the Christian faith 
is its dynamic, outgoing nature. It galvanizes us 
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from ease and indifference to an active life of 
service for Christ and our fellowmen. By sharp 
contrast, how ingrown and self-centered is the 
typical behavior pattern of the chronic complainer 
from functional disorders which Dr. Needles graph- 
ically describes. 

“Their greatest failure,” he declares, “is in their 
inability to follow a program that involves any- 
thing more than the simple taking of medicine or 
visiting the physician. They need new and stimu- 
lating opportunities to channel tension into useful 
work or play, and the inability on the physician’s 
part or their part to direct or find such activity is 
one of the chief stumbling blocks in the proper 
treatment of their condition. These new and stimu- 
lating opportunities must be furnished from outside 
the medical profession.” 

At this point an unusual opportunity for Chris- 
tian service seems to be open to keen Christians in 
the field of medicine generally, and especially 
nursing. 

Dr. Needles’ conclusion is that what we need is 
a new approach to the whole problem itself. “A 
good point can be made for the thesis that much of 
the illness seen today is the result of a loss of 
‘community —that is to say, the loss of old values, 
old taboos, old restrictions and old prejudices that 
used to confine moral behavior—and to the family 
and community support that used to bolster persons 
in times of emotional stress. If these things are 
true, physicians’ puny efforts with pills and injec- 
tions will be of little value.” 

In summarizing his conclusions, Dr. Needles says 
that the emphasis should be on “the help needed to 
lead persons to better understanding of life away 
from physicians’ offices. Too many persons have 
been uprooted from their environment or have lost 
the sources of the reassurance that keeps persons 
in emotional balance. Many of them need only to 
re-establish themselves in a group to find again the 
reinforcing benefits of friends and neighbors.” And 
here Dr. Needles plainly adds, “In these cases the 
church may help...” We might substitute “Christ” 
for “the church” without doing violence to the 
underlying thought of Dr. Needles’ penetrating in- 
sight. He also calls upon the community to interest 
these who suffer from functional distresses in new 
interests and skills, providing “re-education in 
tension-relieving work.” 

In the writer’s opinion the remarkable thing 
about this last paragraph is that here we have a 
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skilled and forward-looking member of the medical 
profession admitting that what these many sufferers 
from funtional complaints need, perhaps more than 
anything else, is positive and all-embracing “sources 
of the reassurance that keeps persons in emotional 
balance,” and which he calls upon the church, in 
part, to supply. ; 

We who call ourselves Christians know that these 
needs “of the reassurance that keeps persons in 
emotional balance” can be met in every respect by 
a vital and living faith in God’s Son, and His aton- 
ing work. What a challenge for the Christian doctor, 
nurse, medical technician or therapist, who meet 
these poor sufferers at every turn! 

Dr. Needles’ conclusion is that “the medical pro- 
fession, with all its progress, needs outside help 
on the problem of emotionally ill, displaced, aban- 
doned, chronically unhappy, or otherwise handi- 
capped persons. Physicians can suggest, they can 
advise, they can warn, but they cannot go with 
these persons into the community and lead them 
into new interests and new drives to demonstrate 
reasons for living. This is, and must be, the re- 
sponsibility of society.”.—And we might truthfully 
add, it is the solemn concern and duty of earnest 
Christians to do as much “missionary work” as 
possible in this needy field. 

In view of all this, Dr. Needles thinks that it is 
high time for physicians to speak out candidly 
making it known that in a very large percentage of 
functional illnesses, the basic trouble is in the very 
nature of present day circumstances—‘“with man’s 
conversion into a modern wanderer uprooted from 
his past, his old assurances and prejudices washed 
away, and not replaced by new solidity.” 

The great challenge to Christians everywhere, 
especially to those in or preparing to enter some 
phase of medicine, is to help provide the missing 
“new solidity” — an indispensable ingredient for 
salvaging sufferers from functional illnesses of vary- 
ing types—in the form of a living faith in God’s 
only Son, who “taketh away the sin of the world.” 

This new emphasis seems to present an additional 
reason for keen Christian men and women in the 
medical and healing arts fields to witness to the 
functionally ill about God’s plan of salvation and 
freedom from guilt. 

For these people must find major help from 
sources—by a prominent physician’s own admission 
and call for help on behalf of his profession—out- 
side the medical world. END 


19 





When a Christian is suddenly confronted by the death of one dearly loved, 


what should be his reaction? Surely not engulfing despair — 


‘‘we sorrow not as those who have no hope.” 


But is any sorrow excusable? 


This article, written by Katherine Tittle 


after the death of her child, answers that question. 


Such losses must inevitably come, and the Christian should be prepared for them. 





l CRIED myself to sleep one night months after my 
baby was buried. A Christian friend of mine (who 
had never suffered a close personal loss) on hear- 
ing of this could not understand that I, a Christian, 
should weep for a child buried several months pre- 
viously. 

Indeed there are those who believe that the Chris- 
tian who is living in close fellowship with his Lord 
will be noticeably dry-eyed, even at a funeral. 

While there are unusual instances where Chris- 
tians have smilingly laid away a loved one, it is not 
the normal thing. There are, of course, times when 
death comes to someone who had endured intense 
suffering, and those left behind are relieved that the 
suffering has ended. And sometimes God, in order 
to make a particular and unusual manifestation of 
His power, will give special grace to a Christian in 
the hour of grief. (I do not mean that all Christians 
are not able to give a testimony in the time of grief 
—we all can if we accept His offer of grace and 
comfort—but God visits some in a special way in 
order to glorify His Name in a group which might 
be unmoved by the ordinary avenues of the gospel.) 

However, there are several things to be considered 
in the general area of an emotional expression of 
erief or sorrow. 

First, not everyone gives vent to his emotions in 
the same way. While some weep easily, others 
claim they would feel better if they could cry. And 
there are those who do not cry publicly, but weep 
when they are alone. 

Second, sometimes the attendant circumstances 
of what seem to be identical situations make them 
really quite different. 

Third, one’s physical condition is directly related 
to and greatly affects the emotions. The person 
who is at a low ebb physically—for instance, just 
recovering from a severe illness—will probably not 
be able to cope with a situation with the same emo- 
tional composure that he might have if he were 
well. 

There are many tragic experiences in life in ad- 
dition to the loss of loved ones, and we need not 
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feel that because we are Christians we must repress 
all the natural human emotions which arise at such 
times. Even though we become new creatures in 
Christ when we accept Him, we retain our basic 
emotions. God does not pluck our emotions from 
us when we become Christians. We still love—in 
fact, only now do we know what true love is; we 
still become angry—although now we become angry 
at sin; we still grieve—although now we sorrow not 
as those who have no hope (except in those cases 
where we know that the one who died did not know 
Christ). 

Christ, our supreme example, and the one without 
sin, exercised all of these emotions: He loved— 
loved the world so much that He offered Himself 
for it; He became angry—angry enough to drive 
the money-changers out of the temple with a whip; 
He grieved — enough to weep at the grave of 
Lazarus. 

The very fact that St. Paul says we do not sorrow 
as those who have no hope indicates that there is 
sorrow for the Christian (although it is different 
from the sorrow of unbelievers). Repression of 
sorrow, rather than strengthening your Christian 
testimony among non-Christians, may tend to weak- 
en it by causing them to wonder how anyone who 
is human can be so cold and unemotional. In fact, 
there are instances where repression of emotion 
(for the sake of a “Christian testimony”) has 
caused instability in the subsequent emotional life. 

And a word to the men—it is not the prerogative 
of women to weep, nor is it a sign of masculine 
weakness for a man to shed tears. There are ex- 
amples (in addition to Jesus Christ) in the Scrip- 
tures of godly sorrow exhibited by men, notably 
that of David, when he cried, “Would God I had 
died for thee, O Absalom, my son, my son!” (Read 
also II Samuel 13:36-39.) 

A God-ordained way of alleviating the sorrow of 
His children (in addition to the vent of tears) is 
through the medium of human sympathy and under- 
standing. As Christians we should have these quali- 
ties to a degree far exceeding that of non-Christians 
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who have not personally known the comfort of the 


Lord. 


II Corinthians 7:6 is evidence of the fact that 
other Christians are instruments used by the Lord 
in bringing comfort to His children. In this verse 
St. Paul says, “Nevertheless God, that comforteth 
those that are cast down, comforteth us by the com- 
ing of Titus.” It was the Lord who did the com- 
forting, but He used the coming of Titus as His 
method. 


To sum it up, we, as Christians, are not exempt 
from sorrow; our emotions are an essential part of 
us and to have deep emotions at a time of sorrow 
is not sinful; repression of emotion may bring 
about emotional trouble, and, in addition, cause a 
poor testimony rather than a good one; we need to 
lean heavily upon the Lord, “the God of all com- 
fort” (II Cor. 1:3) for comfort ourselves; and we 
need to cultivate sympathy and understanding for 
others who are experiencing the sorrows and difh- 
culties of life. 

The negative side has been presented—what not 
to do in trying to maintain a good testimony—but 
there is a positive side which is much more im- 
portant. In the face of grief the Christian can by 
appropriating the promises of the Lord: 

(1) Affirm his continued faith in the goodness 
of God. 

(2) Demonstrate the joy of the Lord (a deep- 
seated thing within us, not dependent upon circum- 
stances) even though our faces may not be smiling. 

(3) Declare our acceptance of Romans 8:28 as 
the final answer, even though in some instances we 
cannot understand His purposes. END 


THE WORLD'S LAST NIGHT 
(Continued from page 4) 

The doctrine of the second coming teaches us 
that we do not and cannot know when the world 
drama will end. The curtain may be rung down at 
any moment: say, before you have finished reading 
this paragraph. This seems to some people intoler- 
ably frustrating. So many things would be inter- 
rupted. Perhaps you were going to get married 
next month; perhaps you were going to get a raise 
next week; you may be on the verge of a great 
scientific descovery; you may be maturing great 
social and political reforms. Surely no good and 
wise God would be so very unreasonable as to cut 
all this short? Not now, of all moments! 


But we think thus because we keep on assuming 
that we know the play. We do not know the play. 
We do not even know whether we are in Act 1 or 
Act v. We do not know who are the major and who 
the minor characters. The Author knows. The au- 
dience, if there is an audience (if angels and arch- 
angels and all the company of heaven fill the pit 
and the stalls) may have an inkling. But we, never 
seeing the play from the outside, never meeting any 
characters except the tiny minority who are “on” 
in the same scenes as ourselves, wholly ignorant of 
the future and very imperfectly informed about the 
past, cannot tell at what moment the end ought to 
come. That it will come when it ought, we may be 
sure; but we waste our time in guessing when that 
will be. That it has a meaning we may be sure, but 
we cannot see it. When it is over, we may be told. 
We are led to expect that the Author will have 
something to say to each of us on the part that each 
of us has played. The playing it well is what mat- 
ters infinitely. 

The doctrine of the second coming, then, is not 
to be rejected because it conflicts with our favorite 
modern mythology. It is, for that very reason, to 
be the more valued and made more frequently the 
subject of meditation. It is the medicine our condi- 
tion especially needs. 

And with that, I turn to the practical. There 
is a real difficulty in giving this doctrine the place 
which it ought to have in our Christian life without, 
at the same time, running a certain risk. The fear 
of that risk probably deters many teachers who 
accept the doctrine from saying very much about it. 


We must admit at once that this doctrine has, in 
the past, led Christians into very great follies. 
Apparently many people find it difficult to believe 
in this great event without trying to guess its 
date, or even without accepting as a certainty the 
date that any quack or hysteric offers them. To 
write a history of all these exploded predictions 
would need a book, and a sad, sordid, tragicomical 
book it would be. One such prediction was circu- 
lating when St. Paul wrote his second letter to the 
Thessalonians. Someone had told them that “the 
day” was “at hand.” This was apparently having 
the result which such predictions usually have: 
people were idling and playing the busybody. One 
of the most famous predictions was that of poor 
William Miller in 1848. Miller (whom I take to 
have been an honest fanatic) dated the second com- 
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ing to the year, the day and the minute. A timely 
comet fostered the delusion. Thousands waited for 
the Lord at midnight on March 21, and went home 
to a late breakfast on the 22nd followed by the jeers 
of a drunkard. 


Clearly, no one wishes to say anything that will 
reawaken such mass hysteria. We must never speak 
to simple, excitable people about “the day” without 
emphasizing again and again the utter impossibility 
of prediction. We must try to show them that that 
impossibility is an essential part of the doctrine. 
If you do not believe our Lord’s words, why do 
you believe in His return at all? And if you do 
believe them must you not put away from you, ut- 
terly and forever, any hope of dating that return? 
His teaching on the subject quite clearly consisted 
of three propositions: (1) That He will certainly 
return. (2) That we cannot possibly find out when. 
(3) And that therefore we must always be ready 
for Him. 

Note the therefore. Precisely because we cannot 
predict the moment, we must be ready at all mo- 
ments. Our Lord repeated this practical conclusion 
again and again; as if the promise of the return had 
been made for the sake of this conclusion alone. 
Watch, watch, is the burden of His advice. The 
point is surely simple enough. The schoolboy does 
not know which part of his Virgil lesson he will be 
made to translate: that is why he must be prepared 
to translate any passage. The sentry does not know 
at what time an enemy will attack, or an officer in- 
spect his post; that is why he must keep awake all 
the time. The return is wholly unpredictable. There 
will be wars and rumors of wars and all kinds of 
catastrophes, as there always are. Things will be, 
in that sense, normal, the hour before the heavens 
roll up like a scroll. You cannot guess it. If you 
could, one chief purpose for which it was foretold 
would be frustrated. And God’s purposes are not 
so easily frustrated as that. 


The doctrine of the second coming has failed, so 
far as we are concerned, if it does not make us 
realize that at every moment of every year in our 
lives Donne’s question, “What if this present were 
the world’s last night?” is equally relevant. 


Sometimes this question has been pressed upon 
our minds with the purpose of exciting fear. I do not 
think that is its right use. I am, indeed, far from 
agreeing with those who think all religious fear 
barbarous and degrading and demand that it should 
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be banished from the spiritual life. Perfect love, 
we know, casteth out fear. But so do several other 
things — ignorance, alcohol, passion, presumption 
and stupidity. It is very desirable that we should 
all advance to that perfection of love in which we 
shall fear no longer; but it is very undesirable, 
until we have reached that stage, that we should 
allow any inferior agent to cast out our fear. The 
objection to any attempt at perpetual trepidation 
about the second coming is, in my view, quite a 
different one: namely, that it will certainly not 
succeed. Fear is an emotion: and it is quite im- 
possible—even physically impossible—to maintain 
any emotion for very long. A perpetual excitement 
of hope about the second coming is impossible for 
the same reason. Crisis-feeling of any sort is es- 
sentially transitory. Feelings come and go, and 
when they come a good use can be made of them: 
they cannot be our regular spiritual diet. 


What is important is not that we should always 
fear (or hope) about the end but that we should 
always remember, always take it into account. An 
analogy may help here. A man of seventy need 
not be always feeling (much less talking) about his 
approaching death: but a wise man of seventy 
should always take it into account. He would be 
foolish to embark on schemes which presuppose 
twenty more years of life: he would be criminally 
foolish not to make — indeed, not to have made 
long since—his will. Now, what death is to each 
man, the second coming is to the whole human race. 
We all believe, 1 suppose, that a man should “sit 
loose” to his own individual life, should remember 
how short, precarious, temporary and provisional 
a thing it is; should never give all his heart to any- 
thing which will end when his life ends. What 
modern Christians find it harder to remember is 
that the whole life of humanity in this world is also 
precarious, temporary, provisional. 


Any moralist will tell you that the personal tri- 
umph of an athlete or of a girl at a ball is transi- 
tory: the point is to remember that an empire or 
a civilization is also transitory. All achievements 
and triumphs, in so far as they are merely this- 
worldly achievements and triumphs, will come to 
nothing in the end. Most scientists here join hands 
with the theologians; the earth will not always be 
habitable. Man, though longer-lived than men, is 
equally mortal. The difference is that whereas the 
scientists expect only a slow decay from within, we 
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reckon with sudden interruption from without—at 
any moment. 

Frantic administration of panaceas to the world 
is certainly discouraged by the reflection that “this 
present” might be “the world’s last night”; sober 
work for the future, within the limits of ordinary 
morality and prudence, is not. For what comes is 
judgment: happy are those whom it finds laboring 
in their vocations, whether they were merely going 
out to feed the pigs or laying good plans to deliver 
humanity a hundred years hence from some great 
evil. The curtain has indeed now fallen. Those 
pigs will never in fact be fed, the great campaign 
against white slavery or governmental tyranny will 
never in fact proceed to victory. No matter; you 
were at your post when the inspection came. 

Our ancestors had a habit of using the word 
judgment in this context as if it meant simply 
punishment: hence the popular expression, “It’s 
a judgment on him.” I believe we can sometimes 
render the thing more vivid to ourselves by taking 
judgment in a stricter sense: not as the sentence or 
award, but as the verdict. Some day (and “What 
if this present were the world’s last night?”) an 
absolutely correct verdict—if you like, a perfect 
critique—will be passed on what each of us is. 

I do not find that pictures of physical catastrophe 
—that sign in the clouds, those heavens rolled up 
like a scroll—help one so much as the naked idea 
of judgment. We cannot always be excited. We can, 
perhaps, train ourselves to ask more and more often 
how the thing which we are saying or doing (or 
failing to do) at each moment will look when the 
irresistible light streams in upon it; that light which 
is so different from the light of this world—and 
yet, even now, we know just enough of it to take 
it into account. Women sometimes have the problem 
of trying to judge by artificial light how a dress 
will look by daylight. That is very like the problem 
of all of us: to dress our souls not for the electric 
lights of the present world but for the daylight of 
the next. The good dress is the one that will face 
that light. For that light will last longer. END 


1 If by this statement Professor Lewis means to imply that 
Jesus thought and taught that he would return during the 
lifetime of His contemporaries—in ignorance, of course 
—he is not in the company of most Biblical scholars, who 
hold that Jesus was speaking of the Destruction of Jeru- 
salem in Matthew 24 as well as His second coming—and 
verse 34 refers to that event, which actually occurred in 
a. 70. A smaller group considers that “generation” 
refers to all those who live during the Age of Grace.—Ed. 
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GETTING RIGHT WITH GOD 
(Continued from page 7) 


God. Christianity is not first and foremost a philos- 
ophy, a way of life; it is first and foremost the way 
back to God. And it is not through following “this 
Man’s” teachings, or trying to tread in His steps; 
it is through accepting “this Man” for what He is 
and accepting what He has done as done for us 
that we find the way back to God. 

Do you realize what He has done? 

He died that we might be forgiven, 
He died to make us good, 

That we might go at last to heaven, 
Saved by His precious blood. 

What do we mean by “His precious blood?” We 
mean the pouring out in death, death for you and 
me, of His most wonderful life. He took my place 
in death that I might have a place with Him in Life 
Eternal. He Himself is the source of reconciliation. 
His death is the means of reconciliation. “We were 
reconciled to God,” says St. Paul, “through the 
death of His Son.” 

John says, “God sent His Son to be the Savior of 
the world . . . Here is love—not that we loved God, 
but that He loved us, and sent His Son to be the 
propitiation for our sins.” “Propitiation” doesn’t 
mean that God has a bad temper that needs sooth- 
ing, but that He has utterly righteous, holy stand- 
ards that must be satisfied if He is going to be true 
to Himself. In His love and pity, in causing our 
sins to rest upon His dear Son, He has met all the 
demands of His hcliness and righteousness. The 
gulf between sinful man and this holy God is 
bridged from God’s side. 

And yet there are men and women, thousands of 
them, not right with God. You may be one of them. 
Mere knowledge of the existence and reliability of 
the Golden Gate Bridge doesn’t take us over it. We 
must take steps to get across the bridge over the 
water. Similarly, knowledge of the existence of this 
Bridge across the gulf caused by man’s sinfulness 
and sins is not enough. We may appreciate that 
there’s nothing for us to pay as we come to this 
God-given Bridge (apart from pocketing our 
pride), but that doesn’t get us over. It is one thing 
to know and another to go. 

“Be it known unto you that through this Man is 
proclaimed (is offered) unto you the forgiveness 
of sins.” “Be it known .. .” This approach doesn’t 
by-pass the intellect, but it doesn’t stop short at 
requiring intellectual assent. We may agree that 
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man is cut off from God by sin, and that Christ 
died for sinners, to bring them back to God, and yet 
be lost. There is not only a proclamation for us to 
hear; there is a personal response for us to make. 
“Be it known” introduces the proclamation. “Be- 
lieve” indicates the right response. “Beware” sets 
before us the possibilities of making the wrong re- 
sponse. Dont let us despise what Christ has done, 
giving His life for us outside that city wall; don’t 
let us merely raise our eyebrows in supercilious 
surprise, or we will surely perish. Christ is abso- 
lutely inescapable. He is appointed by His Father 
as Judge of the living and the dead. If we don’t 
trust Him as our Savior in this world, we who hear 
this proclamation must face Him as our Judge in 
the next. But whosoever believes in Him shall re- 
ceive remission, forgiveness of sins. 

What does it mean to believe? It means to trust 
ourselves to Him, to put all our confidence in what 
He has done to provide the Bridge back to God for 
all generations, all nations, all sorts and conditions of 
men. We might say that the Bridge was declared open 
when the Son of God was raised from the dead. 
Will you go over this Bridge? Will you trust your- 
self to Him—now? Will you ask His forgiveness 
for not trusting yourself to Him before? There is 
no greater sin in the world than failure to trust 
the Lord Jesus. Will you thank Him for dying for 
you and for your sins? 

What if you do trust yourself to Him like this? 
In that moment you will be reconciled to God, the 
weapons of your rebellion thrown away. You will 
have peace with God through our Lord Jesus Christ. 
Your sins, however many and awful, however few 
and respectable, will be forgiven for His Name’s 
sake, and you will pass from death unto Life, from 
spiritual darkness, where you can’t see that these 
things matter all that much, into light and liberty. 

The liberating power of the Risen Christ will 
begin to show itself in your personal experience; 
habits of which you're secretly ashamed will drop 
off, and you will be free indeed. 

What is more, being right with God, you will 
want to move heaven and earth to get right with 
everybody else. You won’t want to harbor any 
grudges, or have any enemies where the fire of 
enmity is kept going by you. One of the clearest 
proofs that you are truly forgiven by God will be 
that you will want to forgive others — even the 
worst! 

I think of homes where individuals have been 
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made right with God, and the whole atmosphere 
has been changed. I can think of others where 
there is a stubborn refusal to get right with God— 
everything must be dealt with on a human, hori- 
zontal level; they’re far too materialistic to con- 
sider getting right with God! — and the tension 
mounts daily. When men get right with God they 
are in a position to get right with one another. When 
God’s claims are met we get a new view of our own 
claims and those of others around us, at home and 
at work. Life is altogether new for those who find 
Christ as the Source of Reconciliation. 

And at this very moment God is calling you who 
are reading this article to get right with Him, to 
trust His Son as your own personal Savior. There 
is no matter more urgent than this. Will you receive 
the Lord Jesus as your Savior now? Will you trust 
Him now for the forgiveness of all your sins? Will 
you make this short prayer your personal response 
just where you are? 

“Lord Jesus, I have heard Thy proclamation, and 
Thy terms are clear to me. I confess myself to be 
a rebellious sinner. I have gone my own way and 
thought I had every right to. 

“But here and now I thank Thee from the bottom 
of my heart for coming into the world to save sin- 
ners like me, for going to the death of the Cross 
for me and for my sins. 

“I take Thee as my Savior for time and for 
eternity. I bow to Thee as my Lord, my Master, 
and my God. 

“Take me this day and make me all that I ought 
to be in days to come, for Thy Name’s sake, Amen.” 
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different and you know what it will be, send in 
the new address together with the old one after 
you receive the June issue. 

If you do not know what your address will 

he on September 25, please write asking 

His to hold your magazine until you supply 

correct address. 
Eack fall hundreds of copies of His are returned 
to our office or are lost because addresses were 
changed and His was not notified. 

HIS Circulation 
1444 North Astor, Chicago 10 
30 St. Mary Street, Toronto 5 





HIS READERS 


THE TENDEREST PART 
OF CIVILIZED MAN 
Dear Sir: 

In the December issue I was impressed by the 
variety of your very short quotations from the 
works of great thinkers such as Charles Simeon, C. 
S. Lewis, George MacDonald, Peter Marshall, Soren 
Kierkegaard and Oswald Chambers. There are 
three articles which relate to the tenderest part of 
civilized man, his pocket, called “Cost Accounting,” 
“The Blessedness of Possessing Nothing” and “To 
Whom Should We Give?” Your combination of an 
appreciation of A. W. Tozer as “A Prophet for Our 
Times” together with a specimen address is an 
original and striking feature in a Christian maga- 
zine. What a man is counts even more than what 
a man says. His life gives value to his voice. 

The article on alcohol is full of common sense, 
but I feel that the right use of money answers all 
the objections . . . A dedicated purse will control 
how much money we should pour down our throats, 
wear on our backs, inhale into our lungs, toss away 
with dice and games of chance, and plaster on our 
faces. 


W. S. ArNoT 


Norfolk, England 


Quotations from historical or contemporary 
sources, relevant to His readers, are welcomed by 
the Editor for use as bottom-of-the-page “squibs” or 
in the feature “Trend of Thought.” Contributions 
cannot be acknowledged or payment given, but a 
service will be rendered to His readers. Always give 
source of quotation.—Ed. 


POSSESSING NOTHING 
Dear Sir: 

At times of afflicting problems, at rare times, 
the Holy Spirit has led me to read a piece of “in- 
spired” counsel to utterly transform my tormenting 
thoughts. I want to tell you of the richest blessing 
I found in Dr. Tozer’s article, “The Blessedness of 
Possessing Nothing,” as I rode in a jumbly, jammed 
Mexican bus for an Indian village to dispense 
medicine. 

By the time I arrived at the “adobe” where 
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weekly clinic is held, both my young native girl 
helper and another Christian woman said, “Hoy es 
muy contenta” (Today you are very content). They 
did not see the tears mixed with deepest heart 
searching on that crowded bus. 

That was seven days ago—and I know there is 
victory in Christ! You would say, if you knew my 
situation, “This is the strangest story from a young 
woman’s life.” I do not say that the “giants” have 
left “my land,” but I am now with David fighting 
in the Name of Jehovah, King of Glory. When the 
wild whim to “possess” again falls upon my wan- 
dering heart, I remember in constant rejoicing that 
having made room for Christ to take over the throne 
of my heart, my greatest “having” is the “having” 
of desire to “probe and press” further the limitless 
challenge of. victorious life. 

Name WITHHELD 
An address in Mexico 


UNWARRANTED ASSUMPTION 
Dear Sir: 

I have just received my January, 1955 copy of 
His and have spent my usual pleasurable hour or 
so browsing through it. If I may be permitted, 
however, I should like to offer comment on your 
lead article titled “Doubters Wanted.” 

I personally enjoyed the article very much and 
believe it was well written. This may be, though, 
that I am biased in favor of the author’s subject 
matter and probably am not what he classified as a 
doubter. It is this very point that leads me to 
wonder if the article really will reach those people 
that it is intended to reach with effectiveness: that 
is, the doubters. On the campus it has been my 
experience that the doubters are those people who 
might be called the self-confessed intellectuals. Im- 
plicit with the article “Doubters Wanted” is the 
assumption that the reader has faith in the validity 
of the New Testament documents. I personally 
doubt if many so-called intellectuals do. Until the 
person can be made to cross that hurdle of ac- 
cepting the New Testament documents as reliable, 
I do not think he can be made to accept them 
simply by seeing what they say for themselves. 
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May I suggest one other avenue which I believe 
would be effective in bringing the Christian truth 
to the attention and study of young non-Christians. 
This approach would consist of considering the 
Bible from an external viewpoint as a_ historical 
document and applying to it the various forms of 
historical criticisms. I have in mind an attack on 
this subject similar to that done most effectively 
in that Inter-Varsity publication titled Are the New 
Testament Documents Reliable? Once the non- 
believer can see on what sound intellectual ground 
the Bible can be considered as a truthful historical 
document, then he is in a better position to receive 
such an article as “Doubters Wanted” and have his 
beliefs further reinforced by the demonstration of 
internal consistency of our holy Scriptures. 


Joun A. Clark 
Ass’t Professor 
Massachusetts Institute of Technology 
Cambridge, Mass. 


The book referred to, Are the New Testament Docu- 
ments Reliable? by F. F. Bruce, is available from 


IvcF at $1.—Ed. 


STUDY IN PARIS 
Dear Sir: 

I was greatly impressed by the article in March, 
1955, “Go Abroad to Study.” I was in Europe last 
summer and when in Paris I met a young American 
student who is studying French at a college which 
is part of the University of Paris. What he told 
me corresponds perfectly with this article; he had 
been there about one year, the times of doubting 
and trial were many, but now the Lord is blessing 
and he has opportunities to witness continually. 
Thank you for including so many helpful sugges- 
tions concerning where to get information. If the 
Lord lays it on my heart, I surely would consider 
this field which is so neglected. 

F. H. Heyn 
Chicago, Ill. 


Dear Sir: 


Why no authors’ names on Arab — Israel and 
Study Abroad articles? 

I think the latter article missed the boat spiri- 
tually. It sounds so easy to make friends and create 
a hearing but this is not universally true. Frankly, 
I shuddered at comment (p. 29): “You can plan 
together the work of evangelism.” This smacks to 
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me of the attitude most U.S. students have abroad 
which alienates them from others, namely self-con- 
fidence and superiority. 


NaME WITHHELD 
Concord, Calif. 


Author’s name for “Go Abroad to Study” is 
Christopher B. Sheldon, as stated in April cor- 
rection. Authors of Arab—Israel articles requested 
that we withhold their names. 

No pseudonyms are used in His, although occa- 
sionally names are withheld. Except in case of 
mistake, articles without information as to author- 
ship are by the Editor. 

Students interested in studying abroad may write 
to International Fellowship of Evangelical Students, 
20 North Wacker Drive, Chicago 6. Specific ques- 
tions should be asked.—Ed. 


INTERNATIONAL STUDENTS 
Dear Sir: 

During the past year it has been my privilege to 
do a limited amount of work with the Institute of 
International Relations. In so doing I have had the 
opportunity to learn how many of the international 
students feel toward America and toward anything 
they associate with Christianity .. . 

Since the majority are studying on a graduate 
level, this seems to be a ripe field of service espe- 
cially for American students of graduate status. 
When it is possible to take these students from 
abroad into a home where they feel welcome and 
accepted, it often does wonders . . . If more IVCF 
graduates felt and expressed a sincere desire to 
open their homes to these students, the effective 
witness for Christ could be extended. 

Evert H. BRUCKNER 
Stanford College of Medicine 
Palo Alto, Calif. 


PROFITABLE GOLDBRICKING 
Dear Sir: 


I am one of your subscribers and faithful 
readers. It may be of interest to you just how I 
became interested in His. 

During my time in the Army I was one day as- 
signed, together with about fifty men from my 
Company, to the task of digging foxholes, bunkers, 
etc. for an exhibition for officers and students from 
Fort Monmouth (N. J.). On that particular day I 
was digging with a graduate of Michigan State, and 
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since | am attracted by brains I naturally sought 
his friendship. I succeeded. My friend had smug- 
gled one of your His magazines onto the field where 
we were digging. That afternoon we took turns 
reading and talking about Inter-Varsity and His. 
It was certainly a great day for me. 

Does His magazine and Inter-Varsity believe that 
Jesus Christ will return to earth? A very fine and 
brilliant Methodist minister told me that what you 
are actually referring to is that Jesus Christ enters 
into an individual’s life. 

Gorvon J. PiLcHER 
Cleveland Heights, O. 
Yes, we believe that Jesus Christ will personally 
return to the earth. For a more complete answer, 
please see “The World’s Last Night” in this issue. 
—Ed. 


YEA AND AMEN 
Dear Sir: 

With reference to your March editorial, as a 
Lancaster County (Pa.) Mennonite used to say, 
“My heart says, ‘Yea,’ and ‘Amen.’” And again I 
say, “Amen!” 

This matter of the Christian’s treatment of the 
Negro—even brothers in Christ—has been preying 
on my mind for some time. (We have Negroes in 
our church and just last summer the camp where 
we had been sending our children refused to admit 
a Negro boy. We had to go farther away but we 
found a camp which would take Negro children.) 
. . . In addition to all the points brought out in 
the articles (the weakening of the Christian testi- 
mony around the world, etc.) to get right down to 
it, the refusal by white Christians to accept Negro 
Christians as true brothers in Christ can be sum- 
med up in one short word—sin (James 2:9). 

I am enclosing ten dollars ($10.00) to make up 
for any subscriptions which may be canceled by 
those who feel that you are overstepping your 
bounds! 

(Mrs.) KATHERINE TITTLE 
Culver, Indiana 
James 2:9: “But if ye have respect to persons, ye 
commit sin, and are convinced of the law as trans- 
gressors.” 


Dear Sir: 

No doubt you will, as you evidently expected, 
get some clobbering around the ears for your selec- 
tion of subjects in the March His and for the 


editorial on Christian Neutralism. 
So here is at least one letter in favor. Not that 
I should want His to become a magazine of con- 
troversy solely. But I do think and have thought 
for years that evangelical Christians have been 
much too neutral or even complacent about social 
abuses of all sorts except the saloon and prostitu- 
tion and “worldliness.” They have seemed to me 
to forget that we are expected to live like Christians 
now. We are not to save the social order, for we 
are ambassadors here. But we are expected to be 
loyal to the home government while we are here as 
ambassadors, and too many have lived like Romans 
while ambassadors in Rome. 
L. A. Kine 
Professor 
Muskingum College 


New Concord, O. 


Dear Sir: 

I have just finished the March editorial. Thank 
the Lord there are still some Christians with back- 
bones. In these days when indifference is mistaken 
for heavenly-mindedness and amiability for spiri- 
tuality, it is stimulating to find some one with a 
Christian conscience. 

We have a Negro teacher living with us . 

(Mrs.) Betva MurpHy 
Syracuse, N. Y. 
The above letters were not selected because of their 
agreement with the viewpoint expressed in the 
March His. At the time of printer’s deadline for 
this issue, no letter had been received disagreeing 
with the position taken.—Kd. 


NEGRO STUDENT 
Dear Sir: 


Since reading “The American Negro Student” 
(March 1955) I’ve been praying the Lord will pre- 
pare me to serve in our negro colleges, if it’s His 
will. To be very frank with you I “can’t stand” the 
South, and under ordinary circumstances it’s al- 
most the last place I’d choose to preach, teach or 
least of all, live. But just as most rules have their 
exceptions, so does this one. I want to be used 
where God can use me best. Please pray that God 
will keep me in this frame of mind, and that He'll 
clearly reveal His will for me regarding this matter. 

NaMe WITHHELD 
Kent State College 
Kent, O. 
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HASTENING DAY 
(Continued from page 13) 

masses. The power that brings such a change into 
life that is ripe for change, that brings so swiftly 
such new patterns of thought and community or- 
ganization, makes me realize that . . . it will take a 
Church of more vigorous sacrifice and clean-cut 
demands than is active here at present to stir up a 
similar-winged movement.’ 

I’ve visited prisons in China before the Com- 
munists gained political supremacy. I’ve seen com- 
munist students there—strong, defiant, contemptu- 
ous—so sure that their cause would win out in the 
end. And they won out, and we were expelled. 

Such is the world today—in upheaval, seething 
with racial tensions and antagonisms. The white 
man is declining in strength and prestige, and the 
colored races emerging. It is a world all bristling 
with sensitive nationalistic sentiments and move- 
ments—and always, ever in the background, boring 
from within, emerging intermittently in violent riots 
or stirring parades of tight ranks of disciplined 
men, shouting their slogans of defiance and hate, 
are the communists. It is a world of fear, of self- 
ishness, of pride, of the threat of war, of growing 
militant atheism. 

TODAY'S CHRISTIAN MOVEMENT 

In the midst of this dark picture we find the 
Lord’s Own, His true Church. We shall now con- 
sider the present condition of this Church as it is 
related to its world-wide missionary outreach. What 
are its chief characteristics and dominant trends? 
TRUE WITHIN VISIBLE CHURCH 

One would think it a relatively easy matter to 
discover the answers to these questions. Actually, 
however, this is no simple task. For, as the Word 
of God so clearly teaches, this true Church is not 
visible to the naked eye. What is visible is some- 
thing which cannot automatically be equated with 
the true Church of God. It is that total religious 
system in all of its manifold forms which is com- 
monly called “Christendom,” or the total visible 
Church. This visible Church is made up of innu- 
merable local churches organized into larger groups 
called denominations coupled with a host of other 
local churches that are autonomous and completely 
independent. This visible Church is made up of 
that great mass of people throughout the earth who 
call themselves Christians or Catholics, quite apart 
from whether or not they have individually experi- 
enced what the Bible calls the new birth. In the 
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visible Church are found both real Christians and 
nominal Christians, the wheat surrounded by the 
tares, the pure mingled with the false, the good 
mixed up with the bad. 

Hence, as we seek to gain God’s viewpoint, and 
view the mission field of today, we are first struck 
with the sorrow with which He must view this total 
visible Church — it contains so much darkness. 
And yet, He sees within it the true Church with its 
true faith. Only He can accurately separate the 
false from the true. Only He can judge the real 
worth of what is being done in His Name through- 
out the earth. 

Because of this one feels his own helplessness 
as he seeks to evaluate the present world missionary 
scene. And yet, God has told His Own to evaluate 
all things in the light of His Word. If the Bible 
is made the basis, the conclusion drawn will not 
be misleading. With this in mind let us consider 
the visible Church’s present missionary labor. 
DIVIDED AND CONFUSED 

The first thing that strikes one is the fact that 
there are deep theological divisions existing in the 
home or “sending” churches, and in the national 
or “younger” churches they have established on 
foreign fields. The picture is one of great confusion. 

Any forthright evangelical who attended the 
World Council of Churches Assembly at Evanston 
last August would frankly state that although what 
is called “Ecumenical Christianity” made a tremen- 
dous show of advance (for delegates by the thou- 
sands were gathered together from 48 nations and 
161 nominally Christian denominations) true Bibli- 
cal Christianity was tragically outvoted and com- 
promised. These delegates represented masses of 
people, and while they were closer together organi- 
zationally than at any time in recent centuries, they 
were able to agree on only a “pitiable minimum” 
of Biblical truth. 

Firm evangelicals, especially from some of the 
European churches, sought to speak out for the 
Christ of the Bible. Frequently they sought to call 
the Assembly to base its convictions on the Word of 
God. But objections were raised. Pure expediency 
was made the reason, time and again, to turn from 
the Word of God and compromise its eternal truths. 
The ecumenical slogan, “Doctrine Separates but 
Service Unites,” was fundamental to the thinking 
and action of the leadership. Only those things 
which would make for unity were held out as at- 
tractive. When Bishop Hans Lilje of Germany, that 
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courageous evangelical, called the Assembly to real- 
ize that a great gulf existed in their very midst, a 
gulf between those who believed the Word of God 
and those whose whole thinking was humanistic and 
non-Biblical, his words after much discussion and 
parliamentary maneuvering, were rejected. Again 
and again the Word of God was decisively repudi- 
ated and replaced with the leaven of ecumenicity. 

Evanston truly revealed the spiritual bankruptcy, 
the tragic unbelief that exists in much of today’s 
Protestant leadership, and as the leaders, so the 
followers. An apostasy, deep and tragic, exists in 
many of the churches of the Western World. This 
likewise is characteristic of the national or “young- 
er” churches beyond the seas. Those of us who 
were in China during the “turn-over,” when the 
communists seized that sad land, recall only too 
well the division that came upon the Chinese 
churches. Those which had only a humanistic con- 
cept of Christianity reacted far differently to com- 
munism than those who regarded the Scriptures as 
the “only rule of faith and practice.” 

But what renders the present theological situation 
confusing is the recent emergence (during the last 
25 years) and wide-spread popularity of what is 
known as dialectical theology. In its diverse forms 
this is mainly traceable to three theologians: Karl 
Barth, Emil Brunner and Reinhold Niebuhr. Here 
is a theological movement that denies the verbal 
inspiration of the Scriptures: these theologians 
violently reject anything that even approximates 
verbal inerrancy. To them the Bible contains doc- 
trinal errors as well as errors of fact and science. 
Christ Himself made blunders, they confidently af- 
firm. And as for the higher critical views of the 
origin of the Bible, they accept them all—the Bible 
is wholly the work of man and represents the evolu- 
tion of his gropings after God. There is an over- 
tone of irrationalism to their thinking. God is 
unknowable and even Christian truth may be 
self-contradictory. And yet, here is a theological 
movement that uses all the language and terminol- 
ogy of orthodoxy, though it rates traditional ortho- 
doxy as its greatest foe. 

Gone are the days when the distinction between 
orthodoxy and liberalism was clear. Today, all is 
gray. The neo-orthodox today jokingly remarks: 
“There are no modernists left!” Dr. Cornelius Van 
Til, in his great treatment of Barthianism entitled 
The New Modernism, shows how the followers of 


this theological double-talk can say: “We are neither 
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Modernists nor Fundamentalists, we are neither 
Calvinists nor Arminians,” and then, in the next 
breath say, “But we are Modernists, yes, we are 
Fundamentalists. And we are Calvinists. And our 
system is Arminian!” 

This theological irrationalism is so deceptive that 
it is becoming attrative even to some evangelicals. 
That is because neo-orthodoxy gives one the im- 
pression of a return to the study of the Bible. But 
it is a superficial impression. There is no real 
submission to the Bible as the Word of God. 

Among missionaries going to the fields today, not. 
a few hold these irrational views. Recently a dis- 
cerning missionary was heard to say that every 
evangelical missionary in Japan should be thorough- 
ly oriented as to the ramifications of this nebulous 
system which is becoming quite popular in the 
Japanese churches. 

How I thank God for the unequivocal evangelical 
basis of the Inter-Varsity Christian Fellowship. 
How I praise Him for the clear doctrinal standards 
of the Foreign Missions Fellowship and the Nurses 
Christian Fellowship! Today, two decades after 
these organizations were first formed in America, 
there is more need for their distinctive doctrinal 
position and Biblical witness than ever before. 
GEOGRAPHICAL ADVANCE 

But despite the theological division and confusion 
in the visible Church, at home and abroad, there 
is within the visible Church that true Church, 
which is our Lord’s Body. There are multitudes at 
home and overseas who both love the Lord Jesus 
and love the Word of God that He loved and re- 
vered. Hence, today we can rejoice that in almost 
every major country of the world there are living, 
local churches which the Spirit of God can both 
control and use. And He is using them in our day. 
Some, it is true, have been weakened by carnality 
and unbelief—and I do not refer to doctrinal un- 
belief at this point, but rather to that unwillingness 
to launch out into the deep with the Lord and make 
determined efforts to reach the lost. Others have 
been greatly hindered by hostile governments. The 
Church is suffering today as it has not suffered for 
hundreds of years. 

But faithful, obedient churches are active in 
evangelistic outreach as never before. The reports 
of mass evangelistic campaigns which are coming 
in from Europe and from Central and South Amer- 
ica are very moving to read. The house-to-house 
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visitation program at present being carried on in 
Japan is reminiscent of forty years ago when an 
extensive effort was made to contact every home in 
Japan. The use of the press to get out the gospel 
. the ever-increasing use of radio . . . the re- 
discovery of phonographs as missionaries that can’t 
get laryngitis through too much speaking . . . all 
of this indicates that the gospel is going forth on an 
unprecedented scale. We praise God for this privi- 
lege He has given His people in so many places, 
to so many peoples, and in so many tongues—of 
speaking of His Son, the Savior of the world! 


AN INCREASING AWARENESS 
Of course there are tremendous changes taking 


place on the mission fields of the world today. 
Change—that is the dominant note. Things are in 
a state of flux. And yet, God is working. He is 
likewise preparing His Church for the tomorrow 
that is known by Him, but not by His people. 
Changes are being made in many major mission- 
ary society policies, as a result of the harsh reali- 
ties of the present. The foreign missionary society 
of the nineteenth century pattern is on the wane. 
Missionaries are seeking to identify themselves as 
never before with the peoples to whom they are 
ministering. Imagine the joy that came to a lowly 
servant of the Lord when a negro Christian told 
him: “You’ve got white skin, that’s true. But thank 
God, you’re like us. You must have a black heart!” 
And national churches are beginning to recognize 
the need for their own members to assume greater 
and greater responsibility in the administration, 
ministry, and evangelistic outreach of local congre- 
gations. Christians all over the world are being 
stirred by what the Church in Ruanda, East Africa, 
is achieving through its Biblical emphasis on the 
responsibility of every Christian to walk in the 
Light with God and His people and then serve his 
own generation according to the will of God. The 
development and outreach of the Church in Central 
America is also particularly striking. The forma- 
tion and rapid growth in recent years of an African 
Missionary Society, in fellowship with the foreign 
societies though African-administered, is a real 
cause for thanksgiving to God. Over 50 African 
couples are already serving the Lord in other areas 
of Africa in this fellowship. Truly the national 
Church, in certain areas, is beginning to recognize 
that this is its day of opportunity. The emphasis 
today is on the indigenous church, functioning 
faithfully under the leadership of the Holy Spirit. 
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The widespread emphasis on indigenous church 
principles is bringing personal blessing to many. 
They are re-examining the Scriptural function of 
the local church. The foreign missionary society 
is no longer seen as the dominant factor in further 
evangelistic extension in those areas where local 
churches exist. National Christians, as a result, 
are crying out and saying, “Lord, what wilt Thou 
have me to do? 

And as both churches and individuals are sensing 
their responsibilities as never before, new stress 
is naturally being laid on personal discipleship, 
expressing itself in an increased interest in “follow- 
up.” This is strengthened by an increasing aware- 
ness of the fact that the Lord’s people in many lands 
are suffering for His sake. Christians all over are 
beginning to ask themselves whether they would 
be loyal to Christ were persecution to come to them. 

And—praise God—into those areas where virile 
self-propagating churches do not exist, but where 
there are souls lost and needing a Savior, God is 
sending His servants, whether national or foreign, 
under the constraint of His love. New languages 
are being mastered, new translations of the Word 
of God are being made. And the peoples of new 
tribes are coming to the Savior. 

Despite all the darkness, all the confusion in the 
world and in the visible Church, the gospel is going 
forth into those areas where Christ has not as yet 
been named. This is the matter of greatest signifi- 
cance in the world today, for it bears directly on 
the visible return of Christ. 

Some look at the mounting darkness and say: 
“This is the age of Marxism and its great crusade!” 
What do we say? Can we not look beyond the pres- 
ent troubles and cry out: “This is the age of Mis- 
sions and the completion of God’s Great Crusade! 
Christ is coming!” 

“Even so, come, Lord Jesus.” END 


Daniel 9:24. 

“Population Bulletin,’ Vol. IX, No. 6, Population Refer- 
ence Bureau Inc., Washington, D. C. 

TIME Magazine, December 13, 1954, p. 23. 

From the transcript of an address by Rosa Page Welch, 
“Singing Ambassador’—4th Assembly of D.F.M., Buck 
Hill Falls, December 1953. 

The Shinto Bulletin, Vol. 1, No. 1, March 1953. 

Samuel Braden: War, Communism and World Religions, 
Harper, 1953. 

7 Ibid. 

8 Communism, by John Drewett, Christian Focus, No. 5, 
Edinburgh House Press, p. 5. 
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“Bud” Tichy discusses missions on rocks. 


MITC is a co-operative camp. Work is 
shared by all, as here — dinner bell 
is hung, dishes are washed (left). 
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Food at Cedar Campus is always good. 
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relationship with faithless Israel portray the meaning of grace. (4) 


Disowned as God’s people, they were scattered and that without pity. 


TUESDAY, MAY 3 


HOSEA 4, 5 (1) Ch. 4 introduces the message of the book. The auto- 
biographical first chapters are the prologue. Now the theme is developed 
in detail. In the course of the next 5 chapters the unpleasant record of 
Israel’s sin is given. (2) Spiritual harlotry is the explanation of Israel’s 
sad condition. “A spirit of harlotry . . . led them astray, and they... 
left their God to play the harlot” (4:12). (3) This idolatry has resulted 
in a virtual ignorance of the truth. They knew not the Lord (5:4). 
Light refused meant blindness (cp. Rom. 1:19ff.). From blindness there 
developed immorality and actual harlotry. See 4:13ff. What we believe 


and how we live (creed and conduct) are closely linked together. 


WEDNESDAY, MAY 4 


HOSEA 6 (1) Until there is some expression of repentance (vv. 1-3) the 
Lord cannot deal graciously with His people (5:15). There must be a 
real “return unto the Lord” (v. 1), a return of heart and life. Anything 
else is ineffective (v. 4). (2) What does God desire of me (v. 6)? Heart 
attitude is more important than outward forms of religious observance. 


Study Micah 6:8 and Mark 12:28-33. See Prov. 23:26. 


THURSDAY, MAY 5 


HOESA 7, 8 (1) What a deceiver is sin. It blinds us to our true condition 
(7:9), to the serious consequences of sin (8:7) and to God as the soul’s 
only good (8:3). 
Assyria (7:11; 8:9), to the arm of flesh? God alone is trustworthy (Jer. 
17:5-7). (3) “Consider Him”’— as the great Creator (8:14), as the Most 
High (7:16), as the pride of His people (7:10). To Him we may say, now, 
“My God, we know thee” (8:2). Think! Pray! Worship! 


(2) To whom do we turn in trouble? To Egypt, 


FRIDAY, MAY 6 


HOSEA 9 (1) V. 3 The exile is inevitable. How little the Israelites learned 
from their own history! Gibeah (v. 9 cp. Judges ch. 19ff.) and Baal- 
peor (v. 10 cp. Numbers 25). May God teach us to profit from history 
(Rom, 15:4). (2) The Godly in every age run the risk of being labeled 


2 


12 with Acts 15:13-17. The God of the nations (ch. 1, 2; 9:14) works 
through the call and chastisement of one people (3:2) to reach the world. 
(4) Do not leave this prophecy until God has given you a renewed vision 


of His majesty and righteousness. 


TUESDAY, MAY 24 

OBADIAH (1) Jacob and Esau were each the father of a nation, Israel and 
Edom respectively. Read Gen. 25:19-26; 27:41; 36:1, 6-9; Numbers 20: 
14-21. Cp. Obadiah with Jeremiah 49:7-22. The promises were made to 
Jacob and his descendants. (2) Vv. 1-9 Note the forecast of judgment 
and delineation of Edom’s special sin (v. 3) in wv. 10-14. (3) What is 
the importance of brotherly love (I John 3:14)? What are the practical 


implications? See James 2:14-16 and I John 3:17. 


WEDNESDAY, MAY 25 
MICAH 1 (1) Micah was a contemporary of Isaiah. He prophesied to both 


Israel and Judah (v. 1). Vv. 2, 5 God witnesses against the sin of Israel 


and Judah. The capital cities were the center of moral and religious cor- 


ruption. The sin of Samaria was contracted by the people of Jerusalem 
(v. 9). See I Cor. 15:33. (2) Do you find it hard to identify yourself 
in loving concern with the non-Christian? What is the example of Micah 
(vv. 8, 9), of Paul (Rom. 9:1-3) ? 


THURSDAY, MAY 26 

mMIcAH 2 (1) Contrast the use of the phrase “devise . . . evil” in wv. 1 
and 3. (2) When man loves darkness rather than light (John 3:19), he 
repudiates the prophet of righteousness (v. 6) for the prophet of false- 
hood (v. 11). (3) What is necessary if the Word of God is to profit the 
hearer (Heb. 4:2; Micah 2:7)? (4) For light on the remnant (v. 12) see 
Is. 6:13; 10:20ff.; 11:11ff.; 24:13. V. 13 pictures the return. Cp. II Cor. 
2:14. 


FRIDAY, MAY 27 

mMIcAH 3 (1) It is natural to “hate the good and love the evil.” But 
what is the example of Jesus Christ (Heb. 1:9).2 How is this possible for 
me? See John 3:7. God will not hear the cries of those who comply with 
evil (vv. 4, 7). But God will speak to the willing servant (v. 8). (2) It 


is quite wrong to talk falsely of leaning upon the Lord, but quite proper 
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12 with Acts 15:13-17. The God of the nations (ch. 1, 2; 9:14) works 


through the call and chastisement of one people (3:2) to reach the world. 
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WEDNESDAY, MAY IT 

HOSEA 14 (1) Hosea is sure of the triumph of the suffering love of God. 
His last appeal to Israel introduces the reader to a picture that is without 
clouds. Israel turns from her former lovers to loving allegiance to God. 
What is God’s reply (v. 4)? Having tasted and seen the goodness of the 
Lord, is it any wonder that Ephraim should say, “What have I to do with 
idols?” (2) All comes through our union with Him. And so he tenderly 
reminds us: “From ME is thy fruit found” (v. 8). 


THURSDAY, MAY 12 


JOEL 1:1-2:11 (1) Date uncertain. His message is to Judah. What is 


the nature of the affliction from which Judah is suffering? Cp. especially 
1:4; 2:1-11 with 2:20 and 25. (2) Does he see any way out (1:14, 19)? 


FRIDAY, MAY 13 

JOEL 2:12-27 (1) Reinforcing Joel’s appeal to Judah (1:14) is a direct 
appeal from God Himself (vv. 12-17). He calls for a repentance that is 
national (v. 16), from the heart (vv. 12, 13), complete (v. 12) and vocal 
(v. 17). Mourning was the expression and fasting the pledge (v. 12). 
As the judgment of the locusts originated in the holiness of God, the 
call to repentance is based upon what gracious attribute of God (v. 13)? 
See I John 4:16. (2) Vv. 18-27 is the answer of God to a penitent people. 
The scourge is to be removed (v. 20); the land is to regain its fruitfulness 
(vv. 19, 22-24, 26). The wasted years are to be redeemed (v. 25). God 
once more dwells in the midst of His people (v. 27) to receive their 
(3) What promise 
is repeated in vv. 26, 27? Do you feel like praising? Well, do it! 


praise for His wondrous dealing with them (v. 26). 


SATURDAY, MAY 14 

JOEL 2:28-32 (1) Joel looks into the indefinite future (v. 28) and describes 
an unusual outpouring of God’s Spirit. (2) Cp. Peter’s quotation (Acts 
2:14-21) with original prophecy. Where does Peter’s quotation end? Why? 
Does Pentecost (Acts 2) exhaust the promise of God in Joel 2? (3) 
Pentecost was never repeated but the blessing comes to every one who 
The promise is universal (Acts 2:39). 
essentially spiritual. Cp. Acts 2:21 with Acts 2:38. 


receives Christ. The blessing is 


SUNDAY, MAY 15 
Joet 3 (1) Chs. 1 and 2 describe the “day of the Lord” (1:15; 2:1, 11). 
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It is a day of judgment for sinning Judah. Vv. 1, 2 tell of this judgment 
which the nations will share. (2) The Lord dwells in Zion in the midst 
of His redeemed (3:21). For the nations there is retribution (3:13). It 
is administered by God in the Valley of Jehoshaphat (vv. 2, 12). Jehoshaphat 
may be symbolic—it means “Jehovah judges.” He is the Judge of all the 
18:25) and His judgment is just. (3) “The Lord 
refuge to His people, a stronghold...” (v. 16). May we find shelter in Him! 


earth (Gen. is a 


MONDAY, MAY 16 

amos 1, 2 (1) Like Hosea, Amos prophesied to the Northern Kingdom 
(1:1; 7:14, 15). V. 2 is the key note of the prophecy. (2) God is holy. 
Transgression will be punished. Warnings will be followed by acts of 
judgment. God is no respecter of persons. Those who violate the law 
written in their hearts (cp. Rom. 2) and those who transgress the law 


of Moses will be punished alike. 


TUESDAY, MAY 17 

Amos 3 (1) The prophet addresses Israel. Vv. 4-8 What truth is conveyed 
With 3:7 cp. Matt. 13:11. “The Christian is in 
Christ’s Cabinet” (Scroggie), is in the know. Observe that 3:6 does not 
make God responsible for moral evil. (2) Vv. 1, 2 To be chosen by God 
Like the o.T. saint the Christian should 
Cp. v. 10 with James 1:22. (3) Vv. 9-15 


In the face of unrighteousness God’s judgment is inevitable (v. 11). 


by these illustrations? 


entails moral responsibilities. 


have one aim (I John 3:2). 


WEDNESDAY, MAY 18 

amos 4 (1) Vv. 6-11 Review Israel’s troubles from God’s point of view. 
God commanded 
(2) V. 1 pictures 
Cp. Matt. 15:7-9. 


(3) To refuse to meet God in His love is to choose to meet Him in His 


What was God’s purpose in permitting Israel to suffer? 
their return, yet He yearned for it. Why? See Jer. 31:3. 


heartless dissipation. Vv. 4, 5 show Israel’s hypocrisy. 


holiness (vv. 2, 3). We meet Him as Friend in Christ or as our Enemy 


because of sin. “Prepare” (v. 12). See Romans 5:8-10, 


THURSDAY, MAY 19 

amos 5 (1) Moral blindness (vv. 11, 12) involves spiritual blindness as 
well. Israel prided in ritual and solemn worship (vv. 21, 23). But God 
despised it (v. 21). In times of need Israel longed for the day of the 
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NEWS OF THE 


e “Campus Gods on Trial” was subject dis- 
cussed by Sheridan Atkinson, management consult- 
ant and Bob Young, former staff member at a 
Northern California conference several weeks ago. 
Research sessions involving the 185 students who 
attended were of value in following up the mes- 
sages, according to Betsy Ancker, staff member. 
Partly as a result of the conference several students 
are reported to have received Jesus Christ. 


e Easter week-end was the occasion for an interna- 
tional student conference in Washington (D.C.). Sight- 
seeing during the day was followed up by a discussion 
of the meaning of Christianity in the evening. 


e Johannes Lodge on the Missouri River was 
the locale for a winter week-end, held mainly for 
students interested in learning more about Chris- 
tianity, late in the winter. Ralph Buscarello was 
main speaker, and student-led Bible studies were 
also held. Ice skating Saturday afternoon and a 
time when students told how they came to know 
Jesus Christ were highlights of the week-end. 


e Thirteen international students from nine different 
countries were recently guests of Philadelphia area 
alumni and Christian friends for a visit to the Longwood 
Gardens (DuPont estate). A buffet supper was followed 
by an informal evening of games and becoming better 
acquainted. Each American who was there is continuing 
the friendship established with one or two students, 
according to Paul Little. 


e Four California schools—L.A. City College, 
U.C.L.A., State College, San Diego State — held 
between-semester house parties for non-Christians, 
to acquaint them with the Christian message, ac- 
cording to Melvin Friesen, Regional Secretary. 

e The problem of a convenient meeting time at a 


busy metropolitan (non-residential) school has been 
solved by Drexel institute (Philadelphia) by a regular 


return postage guaranteed 


Tuesday night supper meeting, according to George Ens- 
worth, staff member. A Home Ec major cooks a 25¢ 
[sie] supper and the meeting is held afterward. Every- 
one still arrives home in good time. 

e Waterloo College (Ontario) recently held an 
all-school His subscription drive, directed by 
Graham Charette. Goal: to approach every student 
on campus about a subscription. Bulletin board 
display of His and announcement in the News- 
weekly were part of the reason for encouraging 
results. Main reason: enthusiasm of IvVCF students. 

e Purdue U. IVCF recently held a one-day conferette 
with the question ‘“‘What can we expect God to do on 
our campus?” as the theme. Bible studies and messages 
were from Philippians. Indiana U. IVCF held a similar 
conferette, according to Deane Powell, with a workshop 
on how to lead a Bible study group. 

e The week after Easter a week-end women’s 
house party — conference was planned for Cape 
Cod, according to Elise Miller, staff member. Such 
women’s colleges as Vassar, Radcliffe, Simmons, 
Smith, Wellesley were expected to be represented. 

e A Southwest Area IVCF Conference is announced 
for August 30-September 5 at Bastrop State Park, Texas. 


Cost: $20. For further information write to Edward 
Headington, 3425 Wentwood Dr., Dallas. 


HIS PLACEMENT 


Canadian or American grads. for teaching posts 
and research in Jamaica. Boarding schools, day 
schools, secondary and university level. For de- 
tailed information as to vacancies, salary, qualifica- 
tions, where to apply, write His Placement, Box 
M-1. 


Single men (able to lead boys to Christ) needed 
as dormitory supervisors at training school in 


Northern Florida. Write His Placement, Box M-2. 








